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01 Chapter 1 

Verse 1
This chapter begins with a statement of the name of the prophet and the identification of his message as the Word of God Himself (Malachi 1:1). The next four verses (Malachi 1:2-5) develop the thought that "God had loved Israel, a truth then denied by the people, but proved by God's citation of what he "had done" for them, illustrating it by a comparison of their state with that of Edom. We reject the notion that this is the whole message of Malachi, and even the allegation of "God's eternal, undying, perpetual love for faithless Israel." This prophecy is addressed to Israel, but it is the New Israel that shines in certain of its passages; and any supposition that God was now willing to forget all about his divorcing Israel (as Gomer in Hosea), and that he was now to be happily married for all eternity with the old whore whom he had divorced centuries earlier is nothing but a nightmare of misunderstanding. None of this is to deny that God indeed loves forever the true Israel, the righteous seed of Abraham (in the spiritual sense), and that there were surely some of this sacred number within the group of returnees from Babylon which then constituted the Israel mentioned here; but absolutely none of that love pertained to wicked and arrogant sinners whose only claim upon it was a mere racial connection with the patriarchs of the Old Testament.

What we are looking at in this chapter is Gomer back at home, no longer a trusted wife, but a slave, condemned to "sit still" for God until his purpose of redemption is assured in the birth of Messiah through her flesh. The view of the "Israel" which dominates Malachi is simply not that of a loving and repentant people, but that of the same old Israel that had gone into captivity. God simply would not renew their status as of old. "No king, no prince, no sacrifice, etc." That condition would be substituted for the old and lost intimacy. (See Hosea 3:4.)

The chapter continues with a stinging indictment of the whole people, especially their reprobate priesthood (Malachi 1:6-14).

Malachi 1:1
"The burden of the word of Jehovah to Israel by Malachi."
A literal reading of the Hebrew text here gives "by the hand of Malachi,"[1] and not merely "by Malachi." This indicates that Malachi is a person and that his proper name is given in this verse. See my introduction for full discussion of this.

"Burden of the word of Jehovah ..." This prophecy is thus called because the shameful and sweeping indictment of Israel is indeed a mighty weight upon the once-Chosen people; and yet, there is consolation in it also. "It is not a burden "against Israel," but a burden addressed "to Israel"; and in that profound truth lies the inherent glory of the remnant in the remnant who "feared Jehovah and thought upon his name" (Malachi 3:16ff). That group is the true Israel, still submerged in and indistinguishable (externally) from fleshly Israel, a condition that would continue until Pentecost. These two Israels must be kept continually in mind if one is to understand the prophets.

In all ages, God's Word has been "a burden" in various senses: (1) It is burden for those who are ashamed of it. (2) It is a burden for those who despise it, a burden that "will sink them to the lowest hell, unless they repent."[2] (3) It is a burden even for them that love and keep it, because of the obligations and duties imposed, as Jesus said, "My yoke is easy, and my burden is light" (Matthew 11:30); but in this connection, it should ever be remembered that Jesus' burden is the one that makes all other burdens light!

Before leaving Malachi 1:1, we stress that, "There is no adequate reason for rejecting Malachi as the name of this prophet."[3] "Responsible scholarship will not ignore information contained in such verses (as this one)."[4]
Verse 2
"I have loved you, saith Jehovah. Yet ye say, Wherein hast thou loved us? Was not Esau Jacob's brother? saith Jehovah: yet I loved Jacob; but Esau I hated, and made his mountain a desolation, and gave his heritage to the jackals of the wilderness."
"I have loved you, saith Jehovah ..." What does this mean? Does it carry the affirmation mentioned by Lewis? "The prophet writes to encourage the people by affirming that GOD STILL LOVES ISRAEL (caps added)."[5] In these verses, "The prophet shows that Jehovah still loves Israel."[6] "The tense of the verb indicates not only a love that has operated in the past, but is also in effect at the present."[7] Regardless of the basic truth that God loves all mankind, and with due deference to the learned men whose opinions we have just cited, it must be pointed out that this text simply does not say the things it is alleged to mean. Mitchell went further and stated that, "It was not a new idea in any sense, but had been the accepted teaching regarding Jehovah's attitude toward his own people for centuries."[8] Mitchell, however, overlooked the stern declarations of Hosea 9, where the great Merciful God told Israel:

"Your iniquity has never for a moment ceased ... Therefore I hate you ... and I shall not love you any more ... your nation is rotten root and branch ... I your God do cast you away (Hosea 9:15,16)."

We receive such declarations as being also the Word of God, even as we do all the rest of the Bible; and it is our unwavering conviction that the light of a couple of hundred other such declarations as that just cited in Hosea certainly casts some additional light upon what is actually meant by "I have loved you" (past tense). All of us are tempted to go right on reading into the Bible what we think is there, whether it is or not.

We do not dare to believe God's undying love for fleshly Israel is in this passage at all. Therefore, the only sense in which we can accept it as a pledge of God's undying love, operative in the future as well as in the present and in the past, is by understanding the "Israel" here as spiritual Israel, some of whom most certainly were among Malachi's hearers.

Something else: The stress of Israel's fleshly and racial relationships in the same passage naturally brings that Israel into focus; but it is nullified by the example of God's love given in the same passage. Did God here stress any of the special promises of the covenant? No! As McFadyen said:

"The proof the prophet offers them of the love of God is as unlovely as it could be: it is that, "I hated Esau" Edom (Genesis 36:1); and the proof of that again is that Edom's mountainous land had been recently devastated!"[9]
These considerations make us certain that God was not here affirming any thing at all with reference to his love for the secular state or fleshly race of the Jews. What God said is, "I have loved you"; and that was profoundly true, as indicated by countless preferences and blessings bestowed upon the Jews, whereas the Edomites, in the fleshly sense, were as fully entitled to the very same preferences as were the people called Jews. At this point in history, the old Israel had already run its course; and the focus of prophecy in this very Book of Malachi looked to the new era when God would marry another Israel, the Church of Jesus Christ.

"I loved Jacob, but Esau I hated ..." For ages, theologians have been involved in disputes relative to what they call "election," and concerning which subject many wild and irresponsible things have been written. The apostle Paul quoted this passage in Romans 9:10-13, in which chapter surfaces several theological mountains: Foreknowledge, Predestination, Election, etc. We have written extensively upon these topics in our New Testament series, Commentary on Romans, pp. 337ff; and those who might be interested in a further pursuit of these topics may find it there. We shall cite, however, a few basics here:

This choice between Jacob and Esau had nothing at all to do with individuals, but concerned whole nations of people. "The selection of Jacob was the selection of a people rather than an individual."[10]
There is no problem here over what God did, but only with the reasons men suppose that God had for doing it. Although we have not received any insight regarding those reasons in the Bible, it must be allowed as a fact that "the foreknowledge of God" would have provided the Father with a righteous basis for making his decision. Certainly we may reject the notion that "Esau was discriminated against and made to serve his brother through no fault of his own."[11] We may be absolutely sure that God's decisions were righteous and that they were not capricious.

Furthermore, the eternal destiny of Jacob or Esau is not connected in any way with what is written here. This passage in Malachi was written centuries after Isaac's twins were born; and it was the posterity of those brothers concerning which the prophet wrote.

The argument of Malachi is simple enough. If the Jews cannot think of any reason to believe that God has loved them, let them look about them. Both Israel and Esau (Edom) had sinned; and both had been severely punished; but Israel had been privileged to return to their homeland in the person of the remnant, whereas Esau would continue to suffer judgment until he was destroyed from the earth. God's judgment upon nations that forget God has continually been revealed throughout human history. As Gailey said:

"With a wider vision of history, the contemporary Christian should be able to provide himself with far more satisfactory evidence of the love of God."[12]
"Hated Esau ..." Many have pointed out that the word "hate" as used in the Bible has a meaning of "to love less" (See Genesis 24:23); but Keil was sure that it did not have that softened application here. "The complete desolation of the Edomitish territory is here cited as proof of this hatred";[13] is and from this, we may ascertain what is meant.

From this it is clear that the very example of God's love cited by Malachi was calculated to strike awe and apprehension into the heart of the hearer. This is in complete harmony with the whole prophecy, which, as Keil said, "is condemnatory throughout."[14]
The destruction of Edom mentioned in Malachi 1:3 had evidently occurred recently enough for Malachi to have accepted it as an example fresh in memory; but nothing is known of the exact events that may have been the object of his reference. Throughout history, Edom suffered many defeats and eventually perished from the earth as a separate people. Their wickedness was very great as detailed by the prophet Amos (Amos 1:11-12).

Verse 4
"Whereas Edom saith, We are beaten down, but we will return and build the waste places; thus saith Jehovah of hosts, They shall build, but I will throw down; and men shall call them the border of wickedness, and the people against whom Jehovah hath indignation forever."
The arrogant over-confidence of Edom is like that of all wicked men.

"We are beaten ... but we will return ..." This was exactly the same attitude as that of Ephraim and Samaria who "in pride and stoutness of heart" boasted:

"The bricks are fallen, but we will build with hewn stone; the sycamores are cut down, but we will put cedars in their place. Therefore Jehovah will set up on high against him the adversaries of Rezen, and will stir his enemies (Isaiah 9:10-11)."

But what is wrong with such strong determination and confidence? Nothing is wrong, except that there is no deference to God's will. God only, is able to bless the labors of men. "Except Jehovah build the house, They labor in vain that build it: Except Jehovah keep the city, The watchman waketh but in vain" (Psalms 127:1).

"Thus saith Jehovah of hosts ..." Baldwin noted that this popular title of God, "Jehovah of hosts," is found almost 300 times in the Old Testament, some 247 of these being in the prophetic books, including 91 in the last three of the minor prophets.[15] Haggai used it 14 times; Zechariah used it 53 times; and Malachi used it 24 times. What does the title mean? Who are the "hosts"?

There appear to be three basic applications of the word "hosts," a word that primarily means "armies." Although no prophet of God ever limited that thought to the armies of Israel. All the armies belong to God. Jesus spoke of "God's armies" (Matthew 22:7) which would execute judgment upon Jerusalem; and in that instance "his armies" were those of pagan Rome.

Also, there are some usages of the word which show that, "The `hosts' were angelic beings," a glimpse of innumerable angels under God's control being afforded in Hebrews 12:22.

Again, as indicated in a comparison of Genesis 2:1; Isaiah 40:26; and Isaiah 45:12,13, "The created `hosts,' the stars were primarily in mind."[16] Significantly, there would appear to be a similar multiple meaning in the words regarding Christ in Romans 9:5, where the proper translation is "Christ who is God over all, blessed forever. Amen." "Over all" in this passage means "over all things,"[17] an expression comprehensive enough to include both the animate and inanimate creations, which is exactly the implication found in the title "Jehovah of hosts." What hosts? All of them! Armies, nations, peoples, suns, stars, and galaxies, all of the infinite myriads of creation are God's. From the waving of a blade of grass to the explosion of galaxies, all things are of God (and of Christ). Amen.

"Men shall call them the border of wickedness ..." "Wickedness gives its name to Edom's border, as in Zechariah's vision it was removed and settled in Babylon."[18] As we would say, Edom's border is where wickedness begins!

"Against whom Jehovah hath indignation forever ..." Surely, the historical record of that incorrigibly wicked people must be seen as the proof of this prophecy. "As a matter of record, Edom never returned to her former status or territory ... It is of more than passing interest that the family of the Herods of Christ's time was descended from these same Idumaeans."[19] Keil's comment is also true:

"The threat in verse 4 is equivalent to a declaration that Edom will never recover its former prosperity and power. This was soon fulfilled, the independence of Edom being destroyed, and their land made an eternal desert, especially from the times of the Maccabees onwards."[20]
Verse 5
"And your eyes shall see, and ye shall say, Jehovah be magnified beyond the border of Israel."
Continuously, throughout history, God's name has been magnified "beyond the border of Israel," and in all the world by the execution of his judgments upon the wicked. "His fulfilled prophecies in the nations of history magnify Him even today."[21] One thing that this verse definitely does not say is that, "The Messianic age for which Israel has so long looked in vain is thus to come within the lifetime of the prophet's audience."[22] How strange it is that scholars who cannot even find the Messianic age in Malachi 1:11 would discover it here!

Verse 6
"A son honoreth his father, and a servant his master: if then I am a father, where is mine honor? and if I am a master, where is my fear? saith Jehovah of hosts unto you, O priests that despise my name. And ye say, Wherein have we despised thy name?"
The people of the returned Israel were led by a corrupt and reprobate priesthood who despised the name of God; and the prophet Malachi exposed and denounced them in this stinging indictment. The question raised here is whether or not the priests considered God to be either their father or their master, since in either case, there were inescapable obligations which they were violating.

"A son honoreth his father ..." This is an appeal to the Fifth Commandment of the Decalogue, indicating that the Pentateuch was the accepted authority which the people supposedly honored. By these words we can understand that the problem in Israel was that of dishonoring the ancient covenant with God.

"Wherein have we despised thy name ...?" It is ever thus with wicked men. "They affect to themselves innocence and are unconscious of any sin."[23] Like Cain of old who asked, "Am I my brother's keeper?" and like many who will be turned away from the gates of life at the Last Day, these ancient sinners had presumptuously judged themselves to be innocent of any wrong-doing. Jesus warned:

"Many will say to me in that day, Lord did we not prophecy by thy name, and by thy name cast out demons, and by thy name do many mighty works ? And then will I profess unto them, I never knew you: depart from me, ye that work iniquity (Matthew 7:22-23)."

The psychology of evil men is apparent in the delusion of those evil priests.

Verse 7
"Ye offer polluted bread upon mine altar. And ye say, Wherein have we polluted thee? In that ye say, The table of Jehovah is contemptible."
"Polluted bread upon mine altar ..." The word "bread" here is a reference to the bloody sacrifices of the Mosaic law, and not to "bread" as ordinarily used. "The offerings of Jehovah made by fire, the bread of their God" (Leviticus 21:6), and "My bread, the fat and the blood" (Ezekiel 44:7), as cited by Hailey, indicate clearly that the "table of Jehovah" is the altar, a fact also inherent in the words of this first clause.

"The table of Jehovah ..." suggests "The Lord's table" of the New Testament. "This expression is used only by Malachi in the Old Testament, though the idea is present in Psalms 23:5, and Ezekiel 44:16."[24] Note than an offense committed against the Lord's table was an offense against God Himself. "Wherein have we polluted thee?" The touching of anything unclean made the one who touched unclean; and the wicked priests at once applied the principle by their denial that they had polluted God. In a figure, of course, they had; and the New Testament applications of this principle are startling. Infidelity at the Lord's table is actually called an insult against the Holy Spirit, "One who hath counted the blood of the covenant wherewith he was sanctified an unholy thing ... hath done despite unto the Spirit of grace" (Hebrews 10:29).

If those ancient priests offended God by their lack of respect for the necessity of the proper offerings upon the Lord's table in their generation, how much more serious is the offense in our own day when Christians despise their obligations with reference to the Lord's table in his kingdom!

Verse 8
"And when ye offer the blind for sacrifice, it is no evil! and when ye offer the lame and sick, it is no evil! Present it now to thy governor; will he be pleased with thee? or will he accept thy person? saith Jehovah of hosts."
The sin evident in this passage is that, "They failed to give God the very best, attempting to offer to God that which was of no value to men."[25] Every spiritually minded person who ever lived instinctively accepted the principle that, to God one must give the very best. David also understood the inherent principle of sacrificing in all worship, saying, when he might have received the threshing floor of Ornan as a gift upon which to build the temple, chose rather to pay for it, saying, "Nay, but I will verily buy it of thee at a price; neither will I offer burnt offerings unto Jehovah my God which cost me nothing" (2 Samuel 24:24). Also, when Abraham paid tithes to Melchizedek, king of Salem, it is recorded that, "He gave a tenth of all." That means, of course, a tithe of the best and most valuable spoils procured in the victory. The law of Moses defined the character of offerings to God as being of the most valuable possessions, "without spot or blemish," etc. The reprobate priesthood of Malachi's times were accepting the sick, the lame, and the blind, and doing many other things forbidden.

"Present it now unto thy governor ..." "The word here rendered 'governor' meant lieutenant or viceroy ([~pechath]) among the Chaldeans, Syrians, and Persians; for neither at this time, nor ever after, was there a king in Israel."[26] Arguments regarding the date of Malachi suppose that this passage means that Nehemiah was not the governor; for he had specifically stated that he refused to accept gifts. However, Nehemiah could have changed that policy, announced at the beginning of his administration; or even at that time, it might not have applied to all types of gifts. Besides that, Malachi was hero merely appealing to a principle valid throughout the Orient in all ages and until the present day. It is a mistake to build a case for the date of this prophecy on a statement like this.

"Is it no evil ..." Indeed, nothing could be more evil than the perversion of God's worship through the offering of inferior and forbidden sacrifices. Christianity has fallen into the same abuse, offering to God as worship and obedience, all kinds of forbidden and inferior substitutes for what the Lord commanded. This warning to ancient Israel should be heeded today, Moreover, the practitioners of such abuses arrogantly deny that they do anything wrong, just as did these priests of old. We shall not attempt any elaborate list of such abuses; but, as an example, may we cite "a saxophone duet" offered to God instead of the singing he commanded!

Verse 9
"And now, I pray you, entreat the favor of God, that he may be gracious unto us: this hath been by your means: will he accept any of your persons? saith Jehovah of hosts."
"Some Jewish and other commentators accept this verse as a genuine plea for repentance; but the ironic interpretation best agrees with the context. In any case, the offerings of gifts was not a means of securing God's favor (Psalms 40:6-8)."[27]
If the ironical view is correct, the passage might be paraphrased thus: Seeing that you have accepted and used all these worthless sacrifices and offered them upon God's altar, why don't you now pray for God's favor? You really must have impressed God with the type of offerings you have placed upon his altar!

"This hath been by your means ..." You really have produced a brand new way to please God!

Verse 10
"Oh that there were one among you that would shut the doors, that ye might not kindle fire upon mine altar in vain! I have no pleasure in you, saith Jehovah of hosts, neither will I accept an offering at your hand."
Hosea has prophesied that Israel should abide many days "without sacrifice"; and that surely seems fulfilled in the proposition that God laid down here, to the effect that the sacrifices being offered in the newly constructed temple were not about to be accepted.

"Oh that one ... would shut the doors ..." God even yearned for the physical temple to be closed. It had never been God's choice to have a physical temple, subject to all of the abuses to which any such thing is prone, but David was determined to build it. God accommodated it, and allowed it, upon the same basis that he had allowed the monarchy; but the physical temple idea never worked out in practice for anything except disaster.

One may plainly read in this last book of the Old Testament the disaster already taking place in the temple. It would grow and increase, until at last, the whole thing, denominated by the Saviour as "a dean of thieves and robbers," would become the principal instrument in the hands of God's bitter enemies who would crucify the Son of God! The godless "false shepherds of Israel" are already in control, and it had hardly been a century since the temple had been rebuilt. For awhile, `their house' would remain in their abusive hands; but God had an appointment with them in that bitter August of A.D. 70!

There is an amazing correspondence between this passage and the passage in Hosea already cited (Hosea 3:4,5). In both passages, the long desert of "no sacrifice" is followed in the very next breath by the promise of the Davidic King, the Messiah, to whom the children of the New Israel will return. Thus, Malachi 1:10-11 fits Hosea 3:4-5 as snugly as the bone fits in the socket. This is not surprising, for the same God gave both passages.

It is difficult indeed to find anything encouraging in the picture of returned Israel as starkly revealed in Malachi.

This verse particularly raises the question of the validity of the worship as carried forward in the regime of the second temple. We have already noted that Hosea prophesied that Israel would be "without sacrifice" for a very long period of time; and here we have a desire on God's part for the closing of the second temple. It was upon the basis of such scriptures as these that the Qumran Community, "rejected the validity of the sacrificial system at Jerusalem."[28] The record of this appears in The Dead Sea Scrolls in English (Penguin, 1962).

Verse 11
"From the rising of the sun even unto the going down of the same my name shall be great among the Gentiles; and in every place incense shall be offered unto my name, and a pure offering: for my name shall be great among the Gentiles, saith Jehovah of hosts." (American Standard Version)

(Malachi 1:11) For from the rising of the sun to its setting my name is great among the nations, and in every place incense is offered to my name, and a pure offering; for my name is great among the nations, says the Lord of hosts (Revised Standard Version).

There is no better example in all the Bible of the manner in which, here and there, the RSV has corrupted the text of the Holy Scriptures. The excuse which the scholars give in defending this bastard translation is that, in the Hebrew language, the tense of verbs must sometimes be selected by the translator, the option here being between the future tense (which is correct) and the past tense (which makes the passage into an impossible falsehood). As Dr. Jack Lewis said, "The present tense could just as well be supplied as has been done in the RSV."[29] Notice that the future tense is not required, it is the deliberate choice of the revisers! As we shall see, in this study, this bold choice violated the conviction of at least two thousand years that the passage here relates to the future. Of course, as Lewis said, it was the supplying of the future tense that converted the passage into a Messianic prophecy; but the choice of the RSV scholars converted the passage into a monstrous falsehood. How is one to know which tense should have been chosen? Certainly, we dare not trust scholars to do it who will lean over backwards to make a passage contradict the truth. "The context has to be the deciding factor."[30] The only objection that we have ever seen that is related to the context was also given by Baldwin who interpreted the future tense if used here as having the sense of, "Is about to be offered, indicating that the event is near at hand and sure to happen";[31] but all of the prophets spoke of the Messianic age in the same language, being absolutely true, of course, in the cosmic sense. Besides that, the simple use of the future tense carries no such meaning, as a hundred Biblical examples illustrate. Thus, there is no objection at all in the context that forbids understanding the passage as a prophecy of the acceptance of the Gentiles into the kingdom of Christ.

But what about the objections (from the context) to the alternative option of making the passage to be a statement of conditions then prevailing on earth? They are as follows:

1. If read as a statement in the present tense, the verse states an abominable falsehood.

"At the time of Malachi the name of Jehovah was not great from the rising to the setting of the sun, nor were incense and sacrifice offered to him in every place ... consequently we must understand the words prophetically."[32]
"Incense shall be offered to my name ..." "This expression, 'my name' presupposes the knowledge of God, who to this point in history was known only to Jews."[33]
2. At the moment when Malachi was .written (or actually, at anytime prior to the coming of Christ in the first advent), "a pure offering for God's name" was not found anywhere on earth!

"And in every place ... a pure offering ..." The only pure offering for sin in the whole history of the world is the blood of Christ; and the celebration of Christ's atoning death in the institution of the Lord's Supper honors that event every Sunday in every village all over the world.

"The Fathers and medieval writers, and many commentators of modern times see in this verse a prophecy of the Holy Eucharist, "the pure offering" commemorative of Christ's sacrifice."[34]
Or course, some Roman Catholic writers went overboard on this with all kinds of speculations about the sacrifice of the mass, etc. But if one feels that the prophecy could be fulfilled only by an offering, it lies in the "presentation" of themselves by Christians (Romans 12:1), such an offering indeed being made "pure" by the blood of Christ celebrated in their observance of the Lord's Supper. If this is not the "pure offering," where would one look to find it? "At their best, the Levitical sacrifices (of the Old Testament) were never described in these terms; but to maintain that pagans (all over the world) could offer `pure offerings' to God, when not even the God-given sacrifices were so described, is indefensible."[35] The word for "pure" in this passage is not used elsewhere in the Bible and therefore refers to a unique offering then unknown on earth.

3. The most potent objection of all to the use of the present tense in this passage is seen in the implications of it. We shall cite a few of these in which men have really gone wild in their postulations:

"Malachi virtually recognizes all sincere worship, wheresoever and by whomsoever offered, as in reality offered to Jehovah, the God therefore not of the Jews only but of all the earth,[36] The view that the gods of the heathen were only so many different names for the one great God, and that the nations were therefore in reality worshipping Yahweh finds many supporters."[37]
The acceptance of such views, founded solely upon the use of the present tense here, nullifies everything that the sacred Bible teaches. If all of the debaucheries, licentiousness, shame, drunkenness, and sacred prostitution being practiced at the pagan shrines of an entire worldwide Pantheon of godless gods and goddesses, in the times of Malachi, if all that is here endorsed as "a pure offering" to the one true and Almighty God, it is as bold and contradictory a denial of the Word of God as may be found at any time in history since Satan said to Eve, "Thou shalt not surely die!" Such a contradiction cannot be what God said here.

With these observations, we shall let the RSV rest in peace. What does this passage mean, as properly translated in the ASV? Before taking that up, it should be remembered that throughout history the unanimous consent of Jewish and Christian scholars alike for thousands of years accepted this verse as a prophecy of the future. Among them were: Justin (133 A.D.), Irenaeus, Tertullian, Hippolytus, Cyprian, Eusebius, Cyril of Jerusalem, Chrysostom, Theodoret, Augustine, etc. Jamieson's summary of the meaning is:

"`In every place,' implies the catholicity of the Christian Church; `the incense' is figurative of prayers (Revelation 5:8); `sacrifice' is used metaphorically (1 Peter 2:5,12); in this sense, the reference to the Lord's Supper maintained by many of the ancients, may be seen, metaphorically, as a spiritual offering."[38]
The most practical statement of the meaning we have seen is that of Hailey:

"The prophecy looks to the time when, under the Messiah, not in any one locality, but from one end of the earth to the other, God's name would be great among the Gentiles. The incense offered are the prayers of the saints (Revelation 5:8); and the "pure offering" is the sacrifice of praise, the fruit of lips, and the doing of good in a holy life (Hebrews 13:15,16). Through the gospel of Messiah, Jehovah's name would be reverenced as great."[39]
A number of other current interpretations by respected authors are:

"The Mosiac system was seen by Malachi as about to be transcended, as indeed it was in the sacrifice of Christ. Through this sacrifice those who were strangers to the covenants of promise would be reconciled to God.[40] This prophecy would be fulfilled only when Christ would be received into Gentile hearts the world around.[41] It is ... a reference to the Messianic age, when the Gentiles come to know God and worship him outside the narrow confines of the land of Palestine.[42] We must understand the words prophetically as relating to the spread of the kingdom of God among all nations."[43]
Verse 12
"But ye profane it, in that ye say, The Table of Jehovah is polluted, and the fruit thereof, even its food, is contemptible."
As Jamieson noted, "The priests did not actually say, `The table of Jehovah is polluted ... contemptible'; but their acts virtually said so."[44] What is seen in this verse is a reiteration of charges already made a few lines previously.

Verse 13
"Ye say also, Behold, what a weariness is it! and ye have snuffed at it, saith Jehovah of hosts; and ye have brought that which was taken by violence, and the lame, and the sick; thus ye bring the offering: should I accept this at your hand? saith Jehovah."
The thing in view here is the inferiority and unacceptability of the animals being offered as sacrifices to God.

"That which was taken by violence ..." means either that which was taken through violence like robbery or theft, or any maimed or damaged animal torn by a wild beast, or any other unsuitable animal.

"The lame ... the sick ..." Such animals were forbidden to be presented as sacrifices.

"Ye have snuffed at it ..." This is a homely metaphor taken from the experience of those familiar with the care and feeding of livestock. Clarke explained it thus:

"It is a metaphor taken from cattle that do not like their fodder. They blow strongly through their nose upon it; and after this, neither they nor any other cattle will eat it!"[45]
A similar symbol of contempt is seen in the current idiom, "He turned up his nose at it." This is the attitude of one who presumes upon the favor of God. "It is the notion of cheap grace, summed up before that phrase was coined in Heine's words, `God will forgive me; it's his job.'"[46]
Verse 14
"But cursed be the deceiver, who hath in his flock a male, and voweth, and sacrificeth unto the Lord a blemished thing; for I am a great King, saith Jehovah of hosts, and my name is terrible among the Gentiles."
"Cursed be the deceiver ..." Gill interpreted this thus:

"For `deceiver' here, read `hypocrite'; for it was not poverty, as some pretended, which caused such niggardly sacrifices. It was greed which placed personal gain above God's required service. They possessed "a male," that is, such as required by lawful sacrifice; but yet they offered God blemished animals" (Leviticus 1: 3-10).[47]
We should not leave this without observing that the curse of God rests upon people who offer to God inferior, blemished service. How many Christians are there today who do nothing at all for the work of God, except a few trivial offerings, lip-service, and perfunctory and irregular attendance at divine worship? There is a warning in this for those who receive the grace to see it.

"I am a great King, saith Jehovah ..." Dummelow said that, "The title `King' was applied to Jehovah in post-exilic writings composed when the Jews had not an earthly king."[48] It is all the more pathetic, therefore, that, in time, they would cry, "We have no king but Caesar!" "If such conduct (just described) toward an earthly king be reprehensible and certain to arouse his anger, how much more so in the case of the King of Kings?"[49]
"My name is terrible among the Gentiles ..." This, in Malachi's day was a simple statement of fact. Rahab on the wall of Jericho affirmed the truth of it (Joshua 2:8-11). The royal family of Pharaoh knew it; and the royal kings of Babylon also had quailed before the moving fingers of the Lord upon the wall. Yes, God's name was indeed known throughout the pre-Christian Gentile world, but not in the sense of any saving knowledge of him. (See the article in my commentary on Romans, pp. 32-40, for a full discussion of this.) What a strange paradox was it that the Jews who had every opportunity to know God the best of all, nevertheless refused all honor and respect in their response to his love!

This chapter has a number of exceedingly important revelations:

1. The final apostasy of the fleshly Jews was in full progress as revealed in this chapter. The Pharisees, Sadducees, and Herodians of Jesus' day were the moral and spiritual successors of the evil priests appearing in almost every line here.

2. The Jews are effectually "without sacrifice," as they were also "without king, and without prince" (Hosea 3:4,5). The divine rejection of the whole system built around the Second Temple is all but bluntly stated in God's exclamation, "Oh that one of you would close it."

3. One of the most magnificent Messianic prophecies in all the Bible is given in Malachi 1:11, signaling the coming of the Gentiles into the kingdom of Christ, the universality of Christianity, the replacement of the bloody sacrifices of Judaism with the "pure offering" in Christ Jesus, etc.

It is indeed an appropriate message for a people who would never again have another prophet until John the Baptist would proclaim, "Behold the Lamb of God that taketh away the sin of the world!"

02 Chapter 2 
Verse 1
The apostasy of Israel so apparent in the last chapter has in this one continued unabated. The inner spiritual life of the people which should have been nurtured and encouraged by the priesthood is, in this chapter, further hindered and destroyed by an unbelieving, reprobate priesthood (Malachi 2:1-9). God announced even the annulment of the Levitical covenant (Malachi 2:8). In the second chapter division (Malachi 2:9-16), it is starkly clear that the vast majority of the remnant were going the way of Gilgal and Shittim in exactly the same manner of the corruption which had previously sent both northern and southern kingdoms into captivity.

And yet the Messiah had not come, a fact which absolutely necessitate the preservation and continuity of fleshly Israel as an identifiable people upon the earth until that Redemptive Event for all mankind occurred. It was this undeniable truth that accounts for the protective arm of Jehovah around Israel throughout the inter-testamental period. Such continued support would continue to be the portion of the returned Israel, no matter what they did; and yet the displeasure of God with their behavior (as a whole) would continue to be evident in the execution of the sentence of Hosea 3:4,5. "Without king, without prince, without sacrifice, without altar, without ephod and teraphim."

Malachi 2:1
"And now, O ye priests, this commandment is for you."
The language here is in the same tone of the pre-exilic judgments of Hosea, Amos, and Micah, implying that, "There can be no mitigation of the punishment about to be pronounced."[1]
"This commandment ..." Although no actual commandment is seen in these verses, the Hebrew word from which this comes, "Indicates that what follows is not simply the prophet's message but a self-fulfilling word from Yahweh."[2] Thus the judgment and threat announced are to be understood as God-ordained and in process of execution.

Verse 2
"If ye will not hear, and if ye will not lay it to heart, to give glory unto my name, saith Jehovah of hosts, then will I send the curse upon you, and I will curse your blessings; yea, I have cursed them already, because ye do not lay it to heart."
"Then will I send the curse upon you ..." The use of the definite article in "the curse" is significant. "The curse" almost certainly refers to the comprehensive curse threatened from the very beginning of Israel's history to the effect that if they failed to keep God's commandments, "all these curses shall come upon thee":

"Cursed shall thou be in the city, and cursed shall thou be in the field. Cursed shall be thy basket and thy kneading-trough. Cursed shall be the fruit of thy body, and the fruit of thy ground, the increase of thy cattle, and the young of thy flock. Cursed shalt thou be when thou comest in, and cursed shalt thou be when thou goest out (Deuteronomy 28:16-19)."

The grand axiom that underlies both the promises and the punishments that come from God is that "all are conditional," blessing being conditioned upon obedient faithfulness, and cursing being conditioned upon whether or not the object of it repents and returns to God. But this basic truth is far from a denial that there is also "a point of no return," especially with regard to cursing, beyond which there is a judicial hardening of the sinner and the practical impossibility of his renewal in God's fellowship. The stern language here seems to indicate the latter condition has developed in the returned Israel. But, is not this passage directed solely to the priesthood? Certainly, the priesthood is in focus here; but, as the last verse of the previous chapter indicated, and as it will be further developed in the latter paragraph of this one, practically all of the people are the victims of this flourishing apostasy.

"I will curse your blessings ..." Whether this refers to the taking away of privileges and benefits enjoyed by the priests, or to the benedictive blessings bestowed by them upon the people is immaterial. All blessings would be cursed.

"I have cursed them already ..." "The Hebrew text here means, `I have cursed them severally,' meaning, I have cursed each one of your blessings."[3]
Verse 3
"Behold, I will rebuke your seed, and will spread dung upon your faces, even the dung of your feasts; and ye shall be taken away with it."
The idea here relates to the offal and refuse remaining from the butchered animals of the sacrifices. This repulsive figure is an apt description of the final removal of the Jewish priesthood in the overthrow of A.D. 70, in which event the very institution of animal sacrifice was forever terminated. The Law required that this type of animal refuse resulting from the sacrifices should be carried forth and burned on the outside of the camp, or city (Exodus 29:14; Leviticus 4:12; 16:27).

Verse 4
"And ye shall know that I have sent this commandment unto you, that my covenant may be with Levi, saith Jehovah of hosts."
"That my covenant may be with Levi ..." This clause was rendered by Keil thus: "I have sent this commandment to you, that it may be my covenant with Levi."[4] Both the New English Bible and the Jerusalem Bible render this passage as follows: "It is I who have given you this warning of my intention to abolish my covenant with Levi" (New English Bible); "My covenant with Levi falls to the ground" (Jerusalem Bible). Keil's rendition was paraphrased by him as follows:

"They will perceive that just as Jehovah has hitherto regulated his conduct toward Levi by the terms of His covenant, which was made with it at the time of its departure from Egypt, so will he henceforth let it be regulated by the decree of punishment which He has resolved upon now, so that this decree of punishment takes the place, as it were, of the earlier covenant."[5]
This is a disputed verse, and not all scholars and translations give the negative cast of the passage in the manner of these cited; nevertheless, we believe that the negative import of these words is clearly revealed in the whole passage and throughout Malachi. What is seen here is the annulment and abrogation of the Levitical covenant of the Jewish priesthood, a cancellation due to the persistent and total violation of it by Levi himself (in the person of the priests), from whom all priests were derived. Deane also agreed with this: "This commandment (threat) ... will take the place of the old covenant."[6] The judicial hardening of Israel by God Himself has either already happened, or is in the process of happening. Such a condition was prophesied by Isaiah 6:9,10; and that passage is one of the most frequently quoted from the Old Testament to be found in the entire New Testament. (Matthew 13:14,15; Mark 4:12; Luke 8:10; John 12:37-vi, and Acts 28:25-27). It was to this condition that Paul referred in Romans 11:25,26.

Verse 5
"My covenant was with him of life and peace; and I gave them to him that he might fear; and he feared me and stood in awe of my name."
"My covenant was with him ..." Note the past tense. God here speaks of the Levitical covenant as a thing of the past, not merely because it was inaugurated in a time past, but because it was already terminated by the Levitical priests who had wantonly broken it and rejected it. A similar use of the past tense occurs in Paul's reference to the Law of Moses, "The Law WAS our schoolmaster to bring us to Christ" (Galatians 3:23, KJV).

Everything in the Bible, as well as all that is in this chapter and in this paragraph clearly indicates that what "this commandment," which God gave in the place of Levi's covenant means is the final termination of that covenant, on the basis of the people's having repudiated it. Many current scholars deny this, but they do not deny it from what is stated here, but from prior theological considerations. Baldwin, for example, stressed that, "God had sworn never to break his covenant (Leviticus 26:44; Judges 2:1, etc.) ... God's covenants were as certain to be fulfilled as the laws of nature ... (there is) a positive assertion throughout the Old Testament that God would never break his word."[7]
All such general conclusions are based upon a false view to the effect that if God cancelled a covenant because of the people's violation of it, it would, in some unexplainable sense, be God's "breaking his word." Nothing could be more erroneous. One should re-read the last three chapters of Deuteronomy, in which it is boldly and clearly declared that all of God's covenant blessings of Israel were contingent, absolutely, upon Israel's maintaining a faithful and obedient attitude. This passage shows that the same applied to the Levitical covenant, as indeed it does to all covenants, even including the covenant of salvation in Jesus Christ!

Verse 6
"The law of truth was in his mouth, and unrighteousness was not found in his lips: he walked with me in peace and uprightness, and turned away many from iniquity."
This verse, along with Malachi 2:5,7,8, is given to show Levi's obligation under the covenant of life and peace. What God did here was to cite the provisions of the covenant law that Levi once kept, but that his successors were violating. Clarke has given a summary of these thus:

1. He feared me; he was my sincere worshipper.

2. He acted as in the presence of the just and holy God.

3. The law of God was ever in his mouth.

4. By example and teaching he influenced others.

5. No iniquity proceeded from his lips.

6. He lived in such a manner as to retain his union with God.

7. He turned many away from iniquity.

8. He conducted himself as a true messenger from God.[8]
It is a simple matter to check all of these off one by one, from what is written in this chapter, to see that the Levitical priests of Malachi's time were in total violation of every obligation.

Verse 7
"For the priest's lips should keep knowledge, and they should seek the law at his mouth; for he is the messenger of Jehovah of hosts."
Despite the fact of Haggai having been designated a messenger (Haggai 1:13), this is the only Old Testament designation of the priesthood as, in fact, messengers of God; but even here, it is the statement of an ideal violated and not the indication of any reliability of human priests. Certainly, it is a fact now that if one is to communicate the knowledge of God effectively to anyone else, it must be done by one who himself is a sincere and faithful worshipper at the Throne, and who lives in full consciousness of the presence of God in his life. In the holy religion of Christ, however, there is no distinguishable priesthood apart from the rank and file of all Christians, who alike, are "kings and priests unto God." The false differentiation between clergy and laity is a damnable error. As Buttrick once said, "The institution of sacerdotal man has been demonstrated throughout five thousand years of human history as a shamefully incompetent and ineffective device." Israel's priesthood succeeded little better than the pagans in the communication of God's will to humanity.

Verse 8
"But ye are turned aside out of the way; ye have caused many to stumble in the law; ye have corrupted the covenant of Levi, saith Jehovah of hosts."
This verse flatly declares that all of the holy obligations cited above had been flagrantly and willfully violated, to the extent that the very covenant itself had been "corrupted."

Pusey noted that this means that the priests had "forfeited"[9] the blessings of the covenant; however, it means a lot more than that.

"Since a covenant must be observed by both parties, the covenant which should have brought happiness and blessing upon them has been `corrupted,' that is, ruined, destroyed, annulled."[10]
Of course the New Testament speaks plainly of the annulment that fell upon the covenant between God and Israel, but here it is made specifically clear that the annulment extended to all of that covenant, including that with Levi especially as it pertained to priests.

Verse 9
"Therefore have I also made you contemptible and base before all the people, according as ye have not kept my ways, but have had respect of persons in the law."
A part of priestly duty was that of the administration of the law; and the reprobacy of that priesthood is indicated here by the citation of a single sin, representative of many, but one of the most flagrant and disgusting, the sin of showing partiality and respecting persons in their decisions. The corruption of those charged with administration of justice is the mark of a society that has fallen low indeed.

Since they had shown their contempt for God, he would make them contemptible; and since they had shown such a low regard for God, God would make them low in the estimation of men.

"Therefore ..." "Therefore introduces the consequences brought on them by Jehovah."[11] God expected his covenant to be honored by the obedience of them that had received it, for no covenant of God was ever made without regard to the obligations imposed by it upon them that received the promises. This principle stands even in reference to the sacred promises of Christianity. As Richard Trench expressed it:

"Nor may we leave out of sight that all forgiveness, short of that crowning and last act, which will find place on the judgment day, and will be followed by a blessed impossibility of sinning any more, is conditional, in the very nature of things so conditional, that the condition in every case must be assumed, whether stated or no; that condition being that the forgiven man continues in faith and obedience."[12]
Jamieson's paraphrase of the meaning is, "Because ye do not keep the condition of the covenant, I will not fulfil the promise."[13]
Verse 10
"Have we not all one father? hath not one God created us? why do we deal treacherously every man against his brother, profaning the covenant of our fathers?"
"Have we not all one father ... ?" A very different subject is discussed, beginning here. The issue of the reprobate priesthood is settled; their covenant was abrogated. In this and verses following, Malachi speaks of the whole nation, condemning them also in the sternest language possible. It should be remembered that the final apostasy and judicial hardening of Israel (fleshly Israel) is the situation that lies behind these words. There was, of course, a faithful remnant; and Malachi would mention them in the next chapter.

"One father" here is God, as shown by the parallelism of the next clause where it is clear that the Creator is meant. This verse has sent some commentators into paroxysms of ecstasy, leading to bold generalizations with regard to the "Fatherhood of God and the Brotherhood of man!" It is true of course that, "Here lie seeds for the concepts both of the fatherhood of God and the brotherhood of man";[14] but he "was not thinking in terms of the universal brotherhood of man," but rather of "brotherly loyalty within the nation of Israel."[15] It is a false view that the mere fact of a common Creator forms any kind of a practical or legitimate foundation for an era of good will among the sons of Adam. The only "brotherhood of man" that has any possibility whatever of resolving the savage hatreds of unregenerated men for each other, is that of the brotherhood "in Christ Jesus." Only "in him" is the middle wall of partition broken down; only "in him" is there the grace to frustrate the evil passions of the flesh. Not even the strong fleshly ties among the Israelites has constituted any effective barrier against betrayal and exploitation by brothers against each other. The situation between the Arabs and the Jews more than twenty-five centuries later demonstrates this principle as well as the demonstration condemned by Malachi.

"Through the sin which it had committed, Judah, the community which had returned from exile, had profaned itself as the sanctuary of God, or neutralized itself as a holy community chosen and beloved of Jehovah."[16]
God had emphatically warned Israel against mixed marriages with pagans (Exodus 34:16; Deuteronomy 7:3; and Joshua 22:12,13). Through intermarriages with the heathen they profaned that covenant. Ezra had done his best to eradicate the evil (Ezra 9:10); and, "Nehemiah, too, contended against those who had contracted such marriages,"[17] having found many such violations of God's law upon his return to Jerusalem (Nehemiah 13:23-28). The important consideration in this desire on God's part that Israel should not marry foreign wives was that doing so injected an element of paganism into Israel, an injection which had actually been the source of the total apostasy of both the secular kingdoms of Israel before the exile.

Verse 11
"Judah hath dealt treacherously, and an abomination is committed in Israel, and in Jerusalem; for Judah hath profaned the holiness of Jehovah which he loveth, and hath married the daughter of a foreign god."
"And hath married the daughter of a foreign god ..." This gives light upon which marriages were forbidden. A great mixed multitude went up out of Egypt, but they were circumcised, and adopted into Judaism by keeping the Passover, etc. (Exodus 12:48, and Numbers 9:14). Ruth was married to Boaz, but that took place after she had rejected the Moabite gods (Ruth 1:16); also, Rahab the harlot was likewise married to a prince of Israel, but after she was committed to the true God. Thus, it was clearly the paganism of the foreign wives that was the crux of the violation. Then too, there was the matter of divorce, also an evil fiercely condemned by Malachi. (See under Malachi 2:16.)

"`Daughter of' implied `bearing the character of' a deity whose whole ethos was diametrically opposed to the righteousness of Israel's God."[18]
Verse 12
"Jehovah will cut off to the man that doeth this, him that waketh and him that answereth, out of the tents of Jacob, and him that offereth an offering to Jehovah of hosts."
This is one of the difficult verses, the meaning of which is ambiguous.

"Him that waketh and him that answereth" has been rendered as:

teacher and scholar,

son and grandson,

master and servant,

stranger and kinsman.[19]
But, while the exact implication of the words is not clear, the idea that dire and terrible consequences will occur in the lives of those whom Jehovah shall "cut off" is perfectly plain.

"Him that offereth an offering to Jehovah of hosts ..." This would appear to be an identification of a worshipper of God, with the meaning that a man who married a foreign wife, "daughter of a foreign god" would automatically assure that none of his children would accept the true religion. In practice, of course, that is the way it always worked out.

Verse 13
"And this again ye do; ye cover the altar of Jehovah with tears, with weeping, and with sighing, insomuch that he regardeth not the offering any more, neither receiveth it with good will at your hands."
"This again ye do ..." Although some uncertainty attaches to this, it would appear to indicate that the people not only had failed to heed the former prohibitions against such foreign marriages so vigorously enforced by Ezra and Nehemiah, plunging headlong in to more and more of these; but the word "again" might also indicate "that some of the people who had reformed under Ezra had relapsed into the same sin again."[20]
"Cover the altar ... with tears ..." There are two possible meanings of this. The people, finding their offerings not accepted by the Lord, added tearful displays to their sacrifices, but still refused to reform. This is objected to on the grounds that the people did not have access to the altar. Therefore, some suppose that the priests were the ones weeping, but that also seems to be utterly out of keeping with the view of that priesthood in this prophecy. "The Targum," followed by Jerome, inferred that it was the deserted wives who were weeping. Baldwin objected to this "Because they had not been mentioned."[21] However, we agree with Hailey that, "The expression is a metaphor in which the rejected wives were covering the altar with their tears."[22]
Verse 14
"Yet ye say, Wherefore? Because Jehovah hath been witness between thee and the wife of thy youth, against whom thou hast dealt treacherously, though she is thy companion, and the wife of thy covenant."
"Yet ye say ..." See introduction for discussion of this arrogant rejection of the prophet's words recurring again and again throughout the prophecy. To every charge of evil, they had a stock reply "Where's the harm in it?"

The harm in it derived, first of all, from the sacred nature of marriage itself, in which the partners of the marriage relationship, since they sustain a religious relation to each other, are also viewed as co-partners with God Himself, the third member of the union, and "a witness between thee and the wife of thy youth."

Evil husbands who marry the young and the beautiful, and then, when the bloom of life has faded, shamefully and heartlessly divorce their wives to marry younger women do indeed deal "treacherously" with their wives. We can thank God that Malachi in this prophecy pours out the wrath and displeasure of the Almighty God Himself upon such selfish and evil men. Any fair appraisal of the conduct of such wicked husbands must indeed find it most reprehensible.

"The wife of thy covenant ..." One must deny all relationship to God Himself in order to do the wicked thing in view here. When one deals thus treacherously with his wife, who has been his companion throughout life, he is automatically, of course, a traitor against God and every holy obligation connected with religion. The fact of our current godless society's tolerance and even approval of divorce is an evil blight upon mankind. Men do not have the right to allow what God has forbidden that they should do. Marriage is "a covenant to which the Lord was witness (Genesis 31:50; Proverbs 2:17)."[23] Therefore, "Marriage is not simply an individual matter, or even a social institution; rather it is a divine ordinance, the Lord himself being the chief witness at the wedding ceremony."[24]
Verse 15
"And did he not make one, although he had the residue of the Spirit? And wherefore one? He sought a godly seed. Therefore, take heed to your spirit, and let none deal treacherously with the wife of his youth."
As this verse stands in our version, the thought is that God had made man and his wife to be "one flesh," with the purpose of their bringing forth "a godly seed." Since the marriage of foreign wives who were also pagan would not have achieved such a purpose, God sternly forbade dealing "treacherously with the wife of thy youth." In this verse, the remaining clause, re: "the residue of the Spirit" is not clear. Robinson's comment on this was, "In any case, Malachi was a Christian on the subject of divorce; for, `No higher word on marriage was ever spoken except by Christ himself' (G. A. Smith)."[25] "This verse (in the Hebrew) is hopelessly obscure";[26] and there are a number of efforts to translate it, all with different results. Baldwin thought that, "Perhaps it suffered at the hands of the scribes who objected to its teaching,"[27] nor can such a possibility be safely ruled out. Certainly, the passage is not absolutely clear, no matter which rendition is followed.

It is definitely known that polygamy was an accepted institution among the Jews until after the exile. The Old Testament references to the polygamous marriages of Abraham, Jacob, and the kings of Israel are numerous.

The institution of polygamy was recognized in the Talmud, in which is recorded, "Its prohibition of a larger number of wives than four to the ordinary Jewish citizen and eighteen for the king himself."[28] One may only imagine, therefore, how vigorously some would have opposed the stern words of Malachi on marriage. It was the prophet, however, who carried the day on that subject. "After the exile, it is quite clear that monogamy was looked upon as the ideal state of marriage."[29] When the Pharisees, therefore, brought their question to Jesus re: divorce, they thought they had him trapped. They knew that his teaching would not contradict that of the holy prophets, and that it would doubtless contradict the loose and sinful practice of which many of them were guilty. Their purpose was not that of learning anything, but that of trying to embarrass the Lord.

Verse 16
"For I hate putting away, saith Jehovah, the God of Israel, and him that covereth his garment with violence, saith Jehovah of hosts: therefore take heed to your spirit, that ye deal not treacherously."
"I hate putting away ..." God hates divorce. Our society loves divorce. The shameful acceptance of the wanton violation of the marriage covenant on the part of many today, to the extent of threatening even the holy institution of marriage itself, is a cruel, heartless, and brutal fact of our culture. We are rapidly drifting into a state of godlessness from which there might never be any complete return. It is a deadly cancer in our social order that should be of utmost concern to every thoughtful person. God's hatred of what many are doing ought to be a strong deterrent.

"Such a vigorous warning and exhortation from the Lord in a former decadent and permissive age should not be silenced; its principle should be heralded to the ends of our own time."[30]
"That covereth his garment with violence ..." This is a difficult clause, as seen in the various renditions of it:

Covereth violence with his garment (KJV).

Covereth his garment with violence (ASV).

Violence covereth his garment.[31]
Iniquity shall cover his garment (Douay).

Moffatt simply left it out!

It is not certain at all that we can find out exactly what is signified by these words, but one thing is clear. There will be unhappy consequences of divorce and remarriage.

"This figure appears nowhere else in the Old Testament. The basis of it seems to lie in an ancient custom whereby the casting of one's garment over a woman was tantamount to claiming her as a wife."[32]
Verse 17
"Ye have wearied Jehovah with your words. Yet ye say, Wherein have we wearied him? In that ye say, Every one that doeth evil is good in the sight of Jehovah, and he delighteth in them; or where is the God of justice?"
Malachi concluded the argument and commandment against divorce in Malachi 2:16, and in this he takes up a new subject. It is the old problem of the prosperity of the wicked. Where is the justice of God? when the wicked prosper and the righteous are having a hard time of it ?

"Ye have wearied Jehovah with your words ..." God is displeased with all complainers against his justice. The eternal fairness and justice of God must be held as axiomatic. Questioning the goodness or righteousness of God distinguishes the questioner as having an evil heart. Souls born into an evil world as members of a race of men already launched on a full-speed-ahead rebellion against the Creator do not have the right to expect that things will be a bed of roses for those who love God. Quite the opposite is assured. A critical and peevish attitude toward God is the surest indication that the possessor of it is in sympathy with the rebellious, not with God. No wonder such complaints wearied God!

Deane explained the attitude of Jews in Malachi's day as the following query: "Why does not God perform his promise to Israel, and execute vengeance on the enemy?"[33] "The people were cynical and had stopped taking right and wrong seriously. Practically, if not theoretically, they doubted the justice of God."[34] Hailey was correct in seeing this condition "in the large majority who had lost their faith in God";[35] but a minority, called the remnant, were true to God; and they will be mentioned in Malachi 3:16. Under Malachi 3:6, below, a fuller discussion of why the Lord allows the wicked to prosper will be included.

03 Chapter 3 
Verse 1
This and the following brief chapter (which is included with this one in the Hebrew Bible) are among the most Messianic passages in the Old Testament. This is appropriate indeed, because of the long, long night of Israel's new status, not any longer that of the faithful covenant people, yet still preserved and protected through the providence of God until the promised Messiah should arrive - that long, long night of about half a millennium was at this point in Israel's history about to begin. Indeed it had already begun. Israel is no longer referred to by God's prophet as "the people of God," but as "this whole nation" (Malachi 3:9). They would abide many days for God "without king, without prince, without altar, without sacrifice, and without ephod and teraphim" (Hosea 3:4-5). Robinson pointed out that most of these two chapters (Malachi 3-4) regards the Messiah, "The apocalyptic character of Malachi 3:13-4:2 is fine."[1] It is simply incredible to us that he failed to include all of Malachi 3 in such an analysis, for the first verse (Malachi 3:1) of this chapter is one of the most brilliant and revealing prophecies of Jesus Christ in the whole Bible.

Malachi 3:1
"Behold, I send my messenger, and he shall prepare the way before me: and the Lord whom ye seek, will suddenly come to his temple; and the messenger of the covenant whom ye desire, behold, he cometh, saith Jehovah of hosts."
Homer Hailey provided this accurate interpretation of what is actually stated here:

"Jehovah's response to their question, "Where is the God of justice?" (Malachi 2:17), is that He himself will come, and suddenly. But before he comes, he will send his messenger to prepare the way before him. This promise of a messenger rests on Isaiah 40:3-5:

The voice of one that crieth, Prepare ye in the wilderness the way of Jehovah; make level in the desert a highway for our God. Every valley shall be exalted, every mountain and hill shall be made low, and the uneven shall be made level, and the rough places a plain; and the glory of Jehovah shall be revealed, and all flesh shall see it together; for the mouth of Jehovah hath spoken it (Isaiah 40:3-5)."SIZE>

It is strange that there should be any dispute over who this messenger is.[2]
"I send my messenger ..." This messenger was none other than John the Baptist, a fact attested by the testimony of Jesus Christ himself and the holy apostles. (See more on this under Malachi 4:5,6, below.) It is a measure of critical arrogance that any man should deny this. "No sure identification of `my messenger' is possible ... Malachi 4:5,6 is a later addition, and consequently is not a reliable index to the thought of our prophet."[3] What if such a remark were the truth? (which of course it isn't); is not the testimony of Jesus Christ the Lord reliable? Jesus said:

"But I say unto you that Elijah has come already, and they knew him not, but did unto him whatsoever they would ... then understood the disciples that he spake unto them of John the Baptist (Matthew 17:11-13)."

So much for the question of who the messenger is. Beyond any question of doubt the prophecy referred to John the Baptist.

Note also that it is Almighty God who will send the messenger.

"He shall prepare the way before me ..." Practically all commentators on this passage have recognized that Malachi's prophecy is supplementary to the promise of Isaiah 40:3-5 (quoted above). The metaphor of Isaiah's prophecy means that in a manner comparable to that of ancient monarchs who sent messengers ahead of them to make preparations, smooth the roads, etc., just so, in like manner, before the Lord will come in the person of the Christ, a preparer will go before him, herald his coming and make ready the people to receive him. Isaiah's prophecy actually included what Malachi here said; and the accurate reading of Mark 1:2 has "As it is written in Isaiah the prophet ... etc." Of course, Mark applied it unequivocally to John the Baptist. "All that Malachi here prophesied, the same had Isaiah more concisely and more clearly prophesied in other words."[4]
There are a number of very important implications of the truth revealed here, that God will send a messenger to prepare the way before the Messiah:

(1) Israel is not yet ready to receive the Messiah. The moral and religious condition of the whole nation is such that a further period of waiting is necessary. This fact of the nation's being yet unprepared for the reception of the Lord, shows that Israel had, "No grounds for murmuring at the delay of the manifestation of divine glory."[5]
(2) The work of this messenger would not be a literal smoothing of roads, etc., as in Isaiah's metaphor, but would be worked out in the spiritual sector. John the Baptist would call the people to repentance, and point the way to One greater than himself.

(3) The actual work of identifying the Lord when he came would be the mission of this messenger, a mission fulfilled when John the Baptist said, "Behold the Lamb of God that taketh away the sin of the world" (John 1:29).

With regard to the problem inherent in the fact that John the Baptist was not actually Elijah, see under Malachi 4:5,6, below. Suffice it here to note that:

"The identification does not mean that John is Elijah come back to earth according to some principle of reincarnation. The two were distinct personalities. Rather it does mean that John ministered `in the spirit and power of Elijah' (Luke 1:17)."[6]
"And the Lord, whom ye seek, will suddenly come to his temple ..."
Not only, would God send a messenger, the Lord himself would come to save his people (and all mankind). The purpose of the Lord's coming would not be that of restoring the scandalous old kingdom of the fleshly Israel, but that of the redemption of all men from sin. Note the impact of two clauses: "I will send ..." and "The Lord ... will come." This makes it absolutely necessary to differentiate between the messenger who preceded, and the Lord who came afterwards. The proper identification of "the Lord" in this passage makes him one and the same with Jesus Christ, the only begotten Son of God.

"Whom ye seek ..." The thought of this is synchronous with "whom ye desire" as applied to the messenger of the covenant and shows that "The Lord whom ye seek" is the same as "the messenger of the covenant whom ye desire." Thus, the Lord himself is also a messenger, but of a far greater and more important dimension. The first messenger identified the Messenger who would reveal the New Covenant.

"Will suddenly come to his temple ..." Gill relates how:

"This was interpreted by the Rabbis as a dramatic explosive visitation by which Messiah would announce his presence. It was this popular expectation which the devil exploited in tempting Jesus to cast Himself from the pinnacle of the temple (Luke 4:9). To have done so would have won for him instant acceptance as the Messiah on the basis of popular though erroneous expectation.[7]
"And the messenger of the covenant, whom ye desire ..." This can be none other than the Lord Jesus Christ:

"He is identified with the Lord; and he is the covenant angel who guided the Israelites to the promised land, and who is seen in the various theophanies of the Old Testament. The Divinity of Messiah is thus unequivocally asserted."[8]
"Suddenly come to his temple ..." This was fulfilled in many ways. When Joseph and Mary presented Christ in the temple as an infant, the event was the occasion of the aged Simeon's magnificant identification of the Christ child as:

"A light for revelation to the Gentiles,

And the glory of thy people Israel" (Luke 2:32).SIZE>

This, of course, was an eloquent testimony that here was indeed the Messiah. Jesus cleansed the temple twice, showing his full authority over it in both instances. He did indeed come "suddenly" to his temple. Baldwin was profoundly correct in the observation that:

"The promise suggests that there was continuing disappointment with the second Temple, despite the encouragement of Haggai and Zechariah (Haggai 2:7; Zechariah 2:10, etc.)."[9]
Of course, Christ would build the true Temple, and would consign the second temple, as he had done with the first, to desecration and destruction.

"Behold, he cometh ..." There is absolutely nothing in this passage to justify the knee-jerk comment that, "Of course, Malachi thought all of this was going to happen right away." The very fact of Malachi's prophecy of John the Baptist (Elijah), who was thus identifiied with the first of the prophets, indicated that a new era was dawning. God's prophetic message was complete, and the period of waiting would ensue. That the Lord would appear "suddenly" also suggests that his coming would follow a long and indefinite period during which faith would almost disappear, and that his actual appearance would be an occasion of surprise. No Israelite could even begin to believe that the events foretold here would begin to unfold before the appearance of Elijah; and, since Elijah did not appear to that generation at all, no one could have supposed that all of this was in the process of happening right then.

"Whom ye seek ... whom ye desire ..." There is another thought in these words. The question asked by the Jews which had precipitated this prophecy (Malachi 2:17) was, in effect, a plea for the judgment day to come. They were like the people mentioned by Amos 5:18-20, who envisioned God's judgment as an occasion when God would kill all of their enemies and put them in charge of the whole world. Before Malachi was through with this, he would show that the judgment day is going to be bad news and not good news for a great many.

Verse 2
"But who can abide the day of his coming? and who shall stand when he appeareth? for he is like a refiner's fire, and like fuller's soap."
The coming of the "day of the Lord" is not the prophecy of any one-day event, except in the case of that day of the final judgment of all men, when God will judge in righteousness by that man whom he hath appointed ... even Jesus Christ; and, despite all the New Testament references to the final judgment being an apparent reference to a single, simultaneous event involving the totality of human kind, Christians should not imagine that they know all about what will occur then.

"The day of the Lord ..." refers to the Messianic age, from first to last; it referred to the Day of Pentecost; it referred to the destruction of Jerusalem; it referred to the first Advent of Christ; and it refers to the second Advent of Christ. That is why some prophecies must be applied to one event, or situation, and other prophecies to still other events, with some passages, such as the one here, having reference to a mighty principle dominating the whole Messianic age.

"Who can abide the day of his coming ...?" Israel could not abide the day of the coming of Jesus. They crucified him, incurring as a punishment the destruction of their city, state, and temple. The evil multitudes who did not accept Christ could not abide the day of his coming. But there is yet another application. At the final judgment, the New Testament prophet foretold that mighty men would hide in the caves and rocks of the mountains for terror, giving as the reason, "For the great day of their wrath has come, and who shall be able to stand?" (Revelation 6:17). In this connection, one should read again the startling prophecy of Amos 5:18-20. The notion that Malachi here refined and reduced the severity of Amos' prophecy is wrong. The passages are supplementary, not contradictory.

"Refiner's fire ..." The smelter must be applied to all men and all the institutions of men; only the pure shall stand. Only the just shall be saved; and, according to the Bible, the rest shall perish. This was the thing "Elijah" also referred to when John the Baptist came preaching in the wilderness of Judea, saying, Repent ye, for the kingdom of God is at hand. Matthew 3 has an account of his message: "His fan is in his hand; and he will thoroughly purge his threshing floor; and he will gather his wheat into the garner, but the chaff he will burn up with unquenchable fire" (Matthew 3:12). This is exactly the thought behind the metaphor of the "refiner's fire."

"Malachi seems to blend, as Joel, the first and second coming of Christ. The first coming too was a time of sifting and severance, according as those, to whom he came, did or did not receive him."[10]
Verse 3
"And he will sit as a refiner and purifier of silver, and he will purify the sons of Levi, and refine them as gold and silver; and they shall offer unto Jehovah offerings in righteousness."
The Messianic thrust of the passage continues here. The covenant with Levi is no more; but there will be a new "priesthood," namely, the totality of all Christians in Christ, and their offerings "in righteousness" shall be such as were spoken of by Peter, whose language shows that he had this very passage in mind:

"The proof of your faith, being more precious than gold ... proved by fire ... ye are built up a spiritual house ... a holy priesthood to offer up spiritual sacrifices to God by Jesus Christ, etc. (1 Peter 1:7; 2:5).

The sacrifices "in righteousness" offered by the Christian include: our faith (Philippians 2:17), the love of God (Mark 12:33), our words, "the calves of our lips" (Hosea 14:2), our confession of Christ (Hebrews 13:15,16), our baptism into Christ (Romans 12:1), our praise (Hebrews 13:15), our contributions (Philippians 4:18), our songs (Colossians 3:16), our prayers (Revelation 5:8), the entire life of a Christian (2 Timothy 4:4), etc. In this dispensation, the bloody sacrifices of the Mosaic law are replaced by spiritual sacrifices. These must be distinguished from the One Great Sacrifice of the blood of Christ for all men, which is the atonement for sin.

The fact of the priesthood (Levi) being mentioned first here indicated that God's judgment would always begin with those of the greatest privilege. It is so even yet, and eternally. "For the time is come for judgment to begin at the house of God; and if it begin first at us, what shall be the end of them that obey not the gospel?" (1 Peter 4:17). Peter's conclusion here fits exactly into this prophecy. Hailey's deduction is therefore correct: "The Lord will not come simply as a judge of the heathen, but as a judge of His own as well."[11]
Verse 4
"Then shall the offering of Judah and Jerusalem be pleasant unto Jehovah, as in the days of old, and in ancient years."
Malachi has been criticized by some for glamorizing "the good old days" in this passage, but there is eternal truth in what he said. The days of Abraham, Moses, and David had indeed revealed a better response to the word of God than was evident in the times of Malachi, but it might very well be that the prophet here spoke of the peace and righteousness and tranquility of Eden itself before sin entered. Whatever was meant, the "Judah and Jerusalem" of this verse are not to be understood in any sense as the literal land of Palestine. It is the ideal Jerusalem, the Church of the Living God, which is meant. Not all the scholars have discerned this; but, as Pusey declared: "Judah and Jerusalem then are here the Christian Church."[12] Also, as Keil wrote:

"We must not infer from Malachi 3:3,4 that Malachi imagined that Old Testament worship would be continued during Messianic times; but his words are to be explained from the custom of the prophets, using forms of the Old Testament worship to depict the reverence for God which would characterize the new covenant."[13]
Before leaving these verses (Malachi 3:3,4), the problem raised by Smith should be noted: "The emphasis upon sacrifice and ritual here is in striking contrast to the depreciation of ritual at the hands of the earlier prophets."[14] Such a view derives from two fundamental errors: (1) the earlier prophets did not depreciate ritual at all, but ritual insincerely practiced. The common critical opinion that God's prophets care for nothing except social justice is a ridiculous caricature of what they really taught. (2) The "offering" here refers to the "spiritual sacrifices" of the new covenant, which throughout the New Testament receive the most emphatic emphasis.

Verse 5
"And I will come near to you for judgment; and I will be a swift witness against the sorcerers, and against the adulterers, and against the false swearers, and against those that oppress the hireling in his wages, the widow, and the fatherless, and that turn aside the sojourner from his right, and fear not me, saith Jehovah of hosts."
This summarizes the social injustices which marked the Israel of Malachi's day, which were abhorrent to God, not merely at that time, but in all generations; and the fact of Malachi's mentioning the components of the true worship of God prior to and ahead of these obligations has been an embarrassment to some of the "social gospel" commentators; but the order given here is correct. The reason for this lies in the truth that social justice never was maintained at any place on earth in any time of human history, apart from the knowledge and worship of the true God. The worship of God and social justice stand related to each other as cause and effect. The fool's proposition that ethical and moral equity can appear apart from and totally dissociated from the worship of God in Christ is disproved by every page of human history. As Durant expressed it: "There is no significant example in history ... of a society successfully maintaining moral life without the aid of religion."[15] All of the holy apostles of the New Testament followed the same order of stressing religious duties to God first, and moral and social obligations afterward. The outline of every one of Paul's epistles was doctrine first, hortatory second. Jesus himself in giving the "first and great commandment," made "love of God" first, and "love of neighbor second." People cannot improve upon this order.

The terror of such a judgment as that mentioned here lies in the fact that God is both witness and judge, as well as executioner of the penalty.

Regarding the abuses singled out here: sorcery, which the Jews had probably picked up in Babylon, flourished right down to the days of Elymas (Acts 13:8); adultery, a prevalent sin in Israel, was committed in an aggravated sense through their marriage of foreign wives, and by their heartless divorce of their lawful spouses; the significant fact about all these evils was that they continued unabated until the Messiah came.

"And fear not me, saith Jehovah of hosts ..." As Hailey said, "The root of their actions was clear; they did not fear Jehovah."[16] Far more than that, however, is indicated. (See, above, under this verse.) All social evils have the same root and source. If men want a better society, it must begin by a return to God, a revival of his praise and worship. Such things are not secondary; they are primary.

Verse 6
"For I, Jehovah, change not; therefore, ye, O sons of Jacob, are not consumed."
Some scholars are incredulous at such a statement as this. Smith revised it with the comment that, "Nothing less than a clear threat of punishment will satisfy the context."[17] Accordingly, he read the passage, "Therefore, ye sons of Jacob shall be consumed." However, Malachi, not Powis Smith, should be followed. Smith did not understand what the passage means.

The unchangeableness of God meant that, no matter what Israel did, God would preserve them until the Messiah was delivered to mankind through their flesh. What the passage is saying is, that if it were not for the immutable promises of God, Jacob would have been consumed in an instant, a fate which they fully deserved. If God had destroyed fleshly Israel, the Messiah would not have come; and all men would have been forever lost in sin. It was, therefore, with respect to God's eternal purpose of redemption, that he could not, and would not destroy Jacob. Adam Clarke properly discerned the import of the passage:

"Because of this ancient covenant, ye Jews are not totally consumed; but ye are now, and shall be still, preserved as a distinct people."[18]
The continuity of fleshly Israel upon the earth, despite their perpetual and persistent rebellion against the will of God is one of the great mysteries of all time. Paul revealed in Romans 11:25,26 that this continuity of the fleshly Jews will go on until 'the times of the Gentiles be fulfilled," which many understand to be the end of the world. However, two things should be kept clearly in mind:

(1) The continuity of fleshly Israel does not mean their perpetual enjoyment of any status as "God's chosen people." That, they are not; nor have they ever been so since the days of the Minor Prophets. The unwillingness of God to destroy Jacob cannot be read as any approval of Jacob. It was only that he was a physical necessity until Messiah should be born.

(2) The continuity of fleshly Israel in the times subsequent to their official hardening and destruction by the Romans in 70 A.D. shows that some very good reason attaches to God's preservation of them until this very day. In the light of what has occurred, it is clear enough that the preservation of fleshly Israel has signally aided and encouraged the growth of Christianity. They stand mid-stream in human history, still hardened, still bitterly opposed to Christ; but the Jews themselves are the proof of everything their Bible says, as well as of everything in the New Testament. This too is a mystery of God. (See full comments on this amazing truth in my commentary on Romans, pp. 411-417. But the corollary with the pre-Christian Jacob is likewise true. This fleshly continuity of Israel does not endow fleshly Jews with any status as "God's chosen people." The only "Chosen People" God has ever had since the day of Pentecost is composed of that remnant of mankind (including Jews and Gentiles exactly alike) who are baptized into Christ.

It is distressing that many commentators read God's words about "Not consuming Jacob," here as a pledge that "God will save us, no matter what we do. Our confidence is in the unchangeableness of God." This thought is foreign to the passage. The people who will be saved are those who serve God; and the people who will not be saved are the ones who do not serve God, as Malachi himself stated in Malachi 3:18.

Verse 7
"From the days of your fathers ye have turned aside from mine ordinances, and have not kept them. Return unto me, and I will return unto you, Saith Jehovah of hosts. But ye say, Wherein shall we return?"
The apostasy of Israel had begun almost from the very first and flourished unabated throughout pre-Christian and Christian history alike.

"Wherein shall we return ...?" "This is the same old Pharisaical spirit as in Malachi 1:6, etc., throughout the prophecy. They do not acknowledge their offense; they consider that they are righteous and need no repentance."[19] As Smith said, "The question is not bona fide, but a virtual declaration of innocence."[20]
Pusey contrasted the unchangeableness of God with the unchangeableness of Jacob! "I am not changed from good; ye are not changed from evil."[21]
Verse 8
"Will a man rob God? yet ye rob me. But ye say, Wherein have we robbed thee? In tithes and offerings."
A proper appreciation and understanding of what Malachi taught here would prostrate many a Christian upon his knees in repentance. If God considered the non-payment of tithes, or the mere partial payment of them as "robbing God," what about millions of professed Christians who do not give as much to the work of God as they spend for soft drinks and tobacco? Any candid appraisal of what men are doing today must reach the conclusion that they have certainly not stopped robbing God!

CONCERNING THE TITHE
The tithe means "a tenth," that part of the year's harvest which was due to be paid for the support of the worship of God. It was holy unto the Lord (Leviticus 27:30-33). God had commanded it to be given, not because God needed to receive it, but because men needed to pay it. As for the question of whether or not a Christian is obligated to tithe his income, it appears to this writer that nothing less than this should be expected of every true child of God.

Yes, there are liberties in Christ that did not apply in the Law of Moses; yes, it's true that no specific regulation regarding the tithe is to be found in the New Testament; yes, it's true that many Christians boldly affirm that the old laws on tithing do not apply in the church. However, we are commanded to give "freely," and to give "liberally," and to give "as God has prospered us," etc. Therefore, we emphatically deny that giving less than a tenth can, by any stretch of imagination, be designated as giving freely and liberally, or as God has prospered us. The arrogant selfishness of God's redeemed people, as demonstrated by what they give, must be put alongside the example of those ancient Jews, and must be classified by the same words of Malachi. It is robbing God! (See further discussion of this subject in my commentary on Hebrews, pp. 144-146.)

It has already been noted that ethical and social morality flow downward and receive their motivation from a proper relation to God. Malachi had just enumerated some of the gross immoralities of the people; but in this passage he blasted the pinnacle of their sins. They were robbing God! When one deliberately robs his God and Creator, will he then be faithful to his wife? When one has already violated the highest obligation that the soul knows, will he then avoid swearing a lie, defrauding a neighbor, or swindling a sojourner out of his rights? Let a man honor his duties to God first, for only God is able to convince him of the sanctity of any lesser duty.

An illustration: This writer once performed the wedding ceremony for a lovely couple. The groom was a devoted Christian, faithful in every way. His bride was not religious, and she deliberately set out to change his religious life. Seven years afterward, and a number of years after her husband had drifted completely away from the church, that worldly little woman came desperately seeking help for the preservation of her marriage. Her husband had taken up with one of the girls at the office! She was patiently listened to and then told as tenderly as possible:

"Look, dear, when you took him away from his God and Saviour, you cut the bud out of his moral and spiritual life. Why should he be faithful to you, when he is not faithful to his God? Bring him back to Jesus; and then, but not before then, something might be done to save your home."

It is not a light thing when one of the Christian partners stops attending church. The wreck of the top of the structure of man's moral life will, in the process of time, usually be communicated downward, ultimately destroying all honor, virtue, and morality.

Verse 9
"Ye are cursed with the curse; for ye rob me, even this whole nation."
"The curse ..." Again, note the definite article. It is indicative of the end of relationship with God. It is that which followed the final and judicial hardening visited by God upon incorrigible sinners. (See under Malachi 2:2, above.)

"Even this whole nation ..." Israel is not here designated as my people," or "the people of God"; the status of Israel from this time forward in human history was simply that of any other people on earth. "The word here, `nation,' is normally used only of the heathen; and so it reminds them that their conduct was unworthy of a covenant people."[22]
Verse 10
"Bring ye the whole tithe into the storehouse, that there may be food in my house, and prove me now herewith, saith Jehovah of hosts, if I will not open you the windows of heaven, and pour you out a blessing, that there shall not be room enough to receive it."
"The whole tithe ..." As Smith said, "The form ... suggests not that the tithe had been allowed to go wholly by default, but that it had not been paid in full."[23]
"There shall not be room enough to receive it ..." This carries the meaning that, "God's gifts will overflow the capacity of his children to receive them."[24] It will be remembered that in 2 Kings 4:1-7, Elisha aided the widow in preventing her sons from being sold as bondmen. The oil flowed as long as there was a vessel in which to place it; but when no other vessel remained, the oil ceased. How limited indeed are the capacities of men to receive the blessings of God!

Verse 11
"And I will rebuke the devourer for your sakes, and he shall not destroy the fruits of your ground; neither shall your vine cast its fruit before the time in the field, saith Jehovah of hosts."
"The notable thing about this entire description of the manifestation of God's favor is that the only blessings mentioned are of a material character."[25] It would seem that God decided to meet the people on their own level. Since they do not appreciate anything except material prosperity, that also would be revealed to them as a blessing from God and from God only. Let them return to God, and he would bestow upon them material prosperity.

The question of God's giving material blessings to Christians in the present times is also related to what is revealed here. Although, the blessings of the New Testament include primarily the spiritual and holy blessings of a renewed fellowship with God, material blessings are also positively included. Note:

"There is no man that hath left house, or brethren, or sisters, or mother, or father, or children, or lands, for my sake, and the gospel's sake, but he shall receive a hundred-fold now in this time, houses, and brethren, and sisters, and mothers, and children, and lands with persecutions; and in the world to come, eternal life!" (Mark 10:29,30).

"God loveth a cheerful giver. And God is able to make all grace abound unto you; that ye, having always all sufficiency in all things, may abound unto every good work" (2 Corinthians 9:7,8).SIZE>

Verse 12
"And all nations shall call you happy; for ye shall be a delightsome land, saith Jehovah of hosts."
This is a summary of promises of blessing, showing that God's blessing would include everything necessary for a wholesome and happy environment of the people of God, provided only, that they would respond to his love by obeying his commandments, honoring his name, and giving to him their praise, thanksgiving and offerings as he had commanded them.

Isaiah 62:1-4 has a description of such times:

"The nations shall see thy righteousness ... thou shalt be a crown of beauty in the land of Jehovah ... thou shalt no more be termed Forsaken ... nor Desolate: but thou shalt be called My-delight-is-in-her,[26] and thy land, Beulah."

By no imaginative accommodation may such promises be applied to fleshly Israel in the land of Palestine. What is surely in view here is the righteousness and peace of the new covenant people who will come to the foreground in the New Testament. The certainty of this lies in this very passage from Isaiah which also contains the prophecy of the "new name," which can be none other than the name Christian (Isaiah 62:2).

Verse 13
"Your words have been stout against me, saith Jehovah. Yet ye say, What have we spoken against thee?"
In response to the charge of speaking against God, the people make their usual denial, professing an innocence which they are too wicked to merit, but their wickedness is not apparent to those whose minds have been darkened and whose hearts have been hardened. Very well, Malachi will spell it out for them in the next line of the prophecy.

Verse 14
"Ye have said, It is vain to serve God; and what profit is it that we have kept his charge, and that we have walked mournfully before Jehovah of hosts?"
This is the age-old problem of the prosperity of the wicked contrasted with the struggles and tribulations of the righteous. Psalms 73 addresses the same problem. The saints of all ages have confronted it and have been perplexed by it. There is only one answer; and it is the same in the Psalm, or in Malachi, or always.

"It was too painful for me,

Until I went into the sanctuary of God,

And considered their latter end" (Psalms 73:16-17).

"Their latter end ..." If this life alone constituted the sum and total of all being, then it would have to be allowed that there are many situations in which the wicked clearly have an advantage. However, the Word of God teaches that there is a judgment of Almighty God, upon which occasion the wicked will be punished and the righteous rewarded. The child of faith should therefore be established and grounded in the conviction that the Father will surely see to it that he receives all, and far more, than he could deserve, and that, "Whosoever shall give you a cup of water to drink, because ye are Christ's, verily I say unto you, he shall in no wise lose his reward" (Mark 9:41).

The reason many today fall into the same evil attitude as that here rebuked by Malachi lies in the fact that the New Testament doctrine of the eternal judgment has been soft pedaled, or even eliminated from the perverted theology of our times. The doctrine of the judgment is one of the fundamentals of Christianity (Hebrews 6:2); and, without it, there is no answer at all to such problems as this one. There is also another phase of the problem, as cited by Jamieson: 

"The Jews mistook utterly the nature of God's service, converting it into a mercenary bargain. They attended to outward observances, not from love of God, but in the hope of being well paid for it in outward prosperity."[27]
"We have walked mournfully ..." Like Hailey, we identify the mourning here with those self-originated fasts of Zechariah (Zechariah 7-8). Whether or not the Jews were sincere in observing such unauthorized fasts, is immaterial. The point is, they were trusting in their own devices, instead of returning to God.

Verse 15
"And now we call the proud happy; yea, they that work wickedness are built up; yea, they tempt God and escape."
The "proud" mentioned here, or "arrogant," are not the heathen but the godless Israelites who have cast off all restraints of holy religion and were living like the pagans which they in heart had become. Malachi will answer their objections. In the next three verses (Malachi 3:16-18):

"He assures the plus that Yahweh has not forgotten them, but intends to treat them with a Father's love in the great day of judgment that is coming. They will then realize fully the distinction that God makes between the godly and the ungodly. In that day, the wicked will be wholly consumed, like stubble in the flames, whereas the righteous will rejoice exceedingly and will triumph gloriously over their enemies.[28]
Verse 16
"Then they that feared Jehovah spake one with another; and Jehovah hearkened, and heard, and a book of remembrance was written before him, for them that feared Jehovah, and that thought upon his name."
Christians should not trouble themselves about the justice of God. God Himself is keeping the records; he knows them that are his; their eternal felicity is assured; God hears their prayers; God will reward them gloriously.

"They that feared Jehovah spake often with one another ..." The need of the community of fellowship is basic and necessary for meeting the trials and temptations of life. It was true of ancient Israel, and it is true today. Men who forsake the fellowship of the church are unquestionably on the way to eternal shame. The human soul needs the support, fellowship, and encouragement of "the communion of the saints," all of which are abundantly available to the Christian in the weekly observance of the Lord's Supper, ordained of God to supply these basic pre-conditions of fidelity.

"A book of remembrance ..." This is a metaphor, of course. God does not need a literal book, or anyone to write in it. The thought here is quite similar to that in passages which mention the "book of Life." The thought of God's keeping his records in a book occurs in several Old Testament passages (Exodus 32:32,33; Psalms 69:28; 86:6; and Daniel 12:1). "But only Malachi calls it a book of remembrance."[29] Keil thought the metaphor here is founded, "On the custom of the Persians, of having the names of those who deserved the king's favor written in a book with a notice of their merits."[30]; Esther 6:1 refers to such a custom as it affected Mordecai. (Compare Philippians 4:3; Revelation 20:12).

Of the very greatest importance is the glimpse afforded in this passage of that "righteous remnant," so often mentioned in the Old Testament. "There is never a time when Jehovah does not have his `seven thousand in Israel' whose knees have not bowed unto Baal (1 Kings 19:18; Romans 11:4)."[31] The great and final apostasy had already descended upon the nation once called "the chosen people"; but God's purpose of redemption was not at all frustrated. In the midst of the wicked nation, there were those who "waited for the kingdom of God" (Mark 15:43). "were looking for the consolation of Israel" (Luke 1:25), and who also, "departed not from the temple, worshipping with fastings and supplications night and day" (Luke 1:37). There were a few Israelites indeed, true sons of Abraham, who were without guile (John 1:47), and a few whom Jesus Christ himself identified as "sons of Abraham" (Luke 19:9). No one knows how large this minority was at any given time; but the truth of its existence is clearly given.

This priceless verse in Malachi gives the secret of maintaining faith and confidence in a time of widespread wickedness:

"When the fire of religion burns low, true believers should draw the nearer together, to keep the holy flame alive. Coals separated soon go out."[32]
Verse 17
"And they shall be mine, saith Jehovah of hosts, even mine own possession, and in the day that I make; and I will spare them, as a man spareth his own son that serveth him."
In the background of such a prophecy as this, and in many other such promises in the Old Testament, there is the haunting fear of that "day," that terrible day that shall conclude the course of men on earth. A proper understanding of God's promise to "spare them" must be read against the universal consciousness of Doomsday that flies like a banner over both the Old Testament and the New Testament. "The end of the world" was mentioned in the giving of the Great Commission; and that ultimate catastrophe which, like the sword of Damocles, hangs over the heads of all mankind, is a definite part of holy revelation; and the concept of it is inseparably joined to all of the sacred promises of the entire Bible.

In this connection, it is interesting to note that the prognosis for man's future upon earth, as provided by the philosophies of infidels and unbelievers, invariably carries this pathetic threat. Bertrand Russell, for example, stated that the future of man on earth was no more promising than that of the pterodactyl or the brontosaurus. The world around us indeed seems to be rushing headlong forward on a collision course with disaster. Particularly, the last great prophecy delivered to mankind, the Book of Revelation, is a sevenfold description of the end of the present order and the founding of a new one. The assignment of the true follower of God in Christ is exactly that of the saints of old who waited patiently for the kingdom. True, the kingdom for us has come; but the ultimate execution of the wrath and judgment of God upon human wickedness has not yet occurred. And amid the howls and shrieks of unregenerated men who scoff at such things, let the true Christian remember that "In your patience ye shall possess your souls" (Luke 21:19).

Verse 18
"Then shall ye return and discern between the righteous and the wicked, between him that serveth God and him that serveth him not."
"Him that serveth God ... serveth not ..." Again, in the Bible there appears here the grand cleavage of human kind into two, and only two classes, a division that appears repeatedly throughout the Bible. The wheat and the chaff, the good and the bad, the right hand and the left, the keepers and the rejects, the wheat and the tares, the wise and the foolish there are many examples.

Gasque gave the meaning here as: "Therefore, it does make sense to serve God even in a day when it seems that the majority have forsaken him."[33]
"The parallelism here identifies the righteous as one who served God, and the wicked with one who does not serve him."[34] The relationship of the soul to God is determinative; and that relationship is either proved or disproved by whether or not one does or does not serve God. Jesus strictly advocated the same principle:

"The people who hear Jesus' words and do them will be saved; the people who hear his words and do them not will be lost" (Matthew 7:24-27).

"Not everyone that saith, Lord, Lord, shall enter into the kingdom of God; but he that doeth the will of my Father who is in heaven" (Matthew 7:21).SIZE>

04 Chapter 4 
Verse 1
This brief chapter of six verses is, in the Hebrew Bible, included with Malachi 3. It is an appropriate and exciting close to the Book of Malachi, to the voice of Prophecy, and to the Old Testament Canon of the Bible.

"For behold, the day cometh, it burneth as a furnace; and all the proud, and all that work wickedness, shall be stubble; and the day that cometh shall burn them up, saith Jehovah of hosts, that it shall leave them neither root nor branch."
This is a reference to the final judgment, at which time God will make a summary end of wicked and rebellious men. The unique survivors of that holocaust will be those from all ages, the people of God, the redeemed in Christ. Neither Christ, nor any of the apostles, ever softened or reduced the intensity of this promise in any manner.

John the Baptist, revealed later in the chapter as the forerunner of the Judge, used exactly the same figure: "But the chaff he will burn up with unquenchable fire" (Matthew 3:12). Christ himself spoke of, "The eternal fire prepared for the devil and his angels" (Matthew 12:42). Peter spelled it out at some length, "The heavens that now are, and the earth, by the same word have been stored up for fire, being reserved against the day of judgment and destruction of ungodly men" (2 Peter 3:7). It is of no consequence whatever that wicked men simply do not believe this; God will accomplish it just the same. "But a righteous God would not destroy all men!" That is what the ante-diluvian world thought; and the same God who promised that he would not again destroy the earth with a flood, has also promised a second and terminal destruction by fire. My God give men the grace to believe what he has revealed.

Verse 2
"But unto you that fear my name shall the Sun of Righteousness arise with healing in his wings; and ye shall go forth and gambol as calves of the stall."
Note that we have capitalized "Sun of Righteousness," as in the Authorized Version, there being no sufficient reason whatever for writing it "sun of righteousness," as in our version and many others. Clinton R. Gill is the only commentator we found who spoke out against the popular fad of denying the identity of Christ in this passage. He wrote:

"Here is one of the most picturesque descriptions of the Messiah to be found in the Old Testament. To dissect it is to destroy it. Suffice it to say, that as the sun is the light and source of life to all the earth, so the Christ is the light and giver of life to the true worshipper."[1]
"The Sun of Righteousness was understood by the fathers, from Justin downwards, and nearly all the earlier commentators to be Christ, who is supposed to be described as the rising sun.[2] ... At least as early as the time of Coverdale (1535), the sun of righteousness was understood to be Jesus. This interpretation is continued in "The Translators to the Readers" of the King James Version: "But when the fullness of time drew near, that Sunne of Righteousness, the Son of God should come into the world."[3] (Neither Keil nor Lewis, however, accepted this).SIZE>

To us, there are insurmountable obstacles to accepting the current scholarly position regarding this passage. We confess a positive certainty that they are all wrong about it. The instinct of the ancients regarding who is meant by the Sun of Righteousness is a far better guide than the doubts of the world's current crop of scholars.

What is the reason for denying the reference here to Christ? It hinges, absolutely, upon the use of a feminine pronoun with the Hebrew word for "sun," which is also feminine here:

The Hebrew uses a feminine pronoun "her wings" to agree with sun ([~shemesh]) which is a feminine noun in Hebrew.[4]
The thing that astounds us is that none of the scholars suggests "emending" this text to remove the difficulty. They never hesitate to "emend it" in order to create a difficulty! But what about this reference to the sun as feminine? The Hebrew Bible uses both masculine and feminine references to the sun. J. M. Powis Smith stated that: "It is usually masculine, but it is feminine here and in Genesis 15:17; Jeremiah 15:9; Nahum 3:17, and Isaiah 45:8."[5] In all of these passages, "sun" is clearly a reference to the solar orb; and so it must be considered here. And that celestial body cannot represent anyone ever heard of on earth, except the Lord Jesus Christ.

Certainly, it is far more likely that Our Lord is indicated here than it is that, "The Babylonian sun-god Shamash" should be considered as having any "connection with the `sun of righteousness'"[6] mentioned here. How amazing it is that liberal scholars who cannot find Jesus anywhere in the passage can discover the heathen sun-god of ancient Babylon!

The witness of the whole Bible identifies God (and Christ) with the sun, or the rising sun:

"He (God) shall be as the light of the morning, when the sun riseth (2 Samuel 23:4) ... Jehovah God is a sun and a shield (Psalms 84:11) ... The Dayspring (the sun-rising) from on high shall visit us (Luke 1:78) ... There was the true light (Christ) even the light that lighteth every man, coming into the world (John 1:9) ... I am the light of the world (John 8:12) ... Awake, thou that sleepest, and arise from the dead; and Christ shall shine upon thee (Ephesians 5:14) ... Ye do well that ye take heed, as unto a lamp shining in a dark place, until the day dawn, and the Day-Star (which is the sun, of course) arise in your hearts (2 Peter 1:19).

"The Sun of Righteousness" here in Malachi fits Jesus Christ alone, and no other. No idiosyncracy of Hebrew grammar can hide this fact which is as clear as the sun at perihelion!

One other notable testimony should be observed. If the passage here has a feminine cast (and it does), why do all the late versions translate, "sun of righteousness with healing in its wings?" The answer is, that they know the feminine does not fit here, and so they must substitute the neuter. Why not substitute the masculine, as did the translators of the KJV? That, at least, has the advantage of being in line with what the passage has to mean.

The de-personalization of this promise of the "Sun of Righteousness" is widely advocated. Hailey has this:

"Righteousness itself is the sun that shall arise with healing in its rays or beams. This divine righteousness will be as accessible to all as is the light from the rays of the sun."[7]
However, there is no righteousness, nor was there ever any, apart from the Lord Jesus Christ. "The righteousness of God through the faith of Jesus Christ" (Romans 3:22) is that righteousness revealed "in the gospel" (Romans 1:17); and that must be identified as the only righteousness that ever arose to shine over the Messianic age. Thus, there is absolutely no way to get Christ out of what is plainly meant here. Any theory that abstract, impersonal, righteousness, shall rise over the human race like fog from the great swamp, is certainly a novel and unheard of postulation.

The position cited from Harley is the current, popular interpretation, followed by the vast majority of scholars today. Deane, for example, said it was, "This Divine righteousness that shall beam upon them"[8] that fear the Name of God. Despite the many concurrent opinions supporting this removal of personality from this passage, such views are unacceptable. Righteousness is simply not an impersonal quality. Righteousness is one of the names of God:

Israel shall dwell safely; and this is his name whereby he shall be called:

JEHOVAH-TSIDKENU (Jeremiah 23:6)

Jerusalem shall dwell safely; and this is the name whereby she shall be called:

JEHOVAH-TSIDKENU (Jeremiah 33:16)

The meaning of JEHOVAH-TSIDKENU is "The Lord Our Righteousness"; and let it be noted that Jeremiah used it in connection with both masculine and feminine words, Israel being masculine, Jerusalem being feminine; and, since Malachi's word for the fleshly Jews was no longer "Israel," but Jerusalem (feminine), that may account for his use of the feminine here. And here the reference is to the New Jerusalem, the Bride of Christ.

Bennett offers the ingenious suggestion that:

"The KJV, "Sun" with a capital letter is not a reference to a personal agent, but rather to a figurative representation of righteousness itself. It was not the prophet's purpose to predict Christ personally in this phrase, but to contrast what the day of judgment would present to the righteous with that which it would present to the wicked."[9]
The weakness of this and all similar views lies in the invariable principle seen throughout the Bible that the judgment is not to be some automatic development, rising unaided and spontaneously from the populations of earth. It will be a personal judgment, conducted by Jesus Christ himself. Thus, the very nature of the thing alleged to be meant here forbids its separation from Divine Personality, in this case, as we believe - CHRIST.

As for the notion that "it was not the prophet's purpose here to predict Christ," it must be affirmed that "the Lord's coming suddenly to his temple" (Malachi 3:1), the forerunner "Elijah" sent to prepare the way before him (Malachi 3:1; 4:5,6), and the "Great and terrible day of the Lord" (Malachi 4:5) point squarely to the Lord Jesus Christ, and to no other.

"Unto you that fear my name ..." This identifies the people upon whom the "Sun of Righteousness will arise with healing in his wings." The mention of "My Name" is significant. The reference is to the name of God, JEHOVAH-TSIDENKU, The Lord Our Righteousness; thus the key to knowing what the "Sun of Righteousness" actually is, or rather WHO he is, stands at the head of the passage. Dentan noted that, "`To fear my name' means `to practice reverently my religion.'"[10]
"And ye shall go forth and gambol as calves of the stall ..." This is an agricultural metaphor from the care and feeding of livestock. Such carefully protected and cared-for animals exhibit a quality of playful happiness that appears most desirable.

Verse 3
"And ye shall tread down the wicked; for they shall be ashes under the soles of your feet in the day that I make, saith Jehovah of hosts."
McFadyen disapproved of what God here revealed:

"In their joy, they would frisk like calves, and part of that joy would be to trample the wicked like ashes under the soles of their feet. This ugly vindictive trait reminds us how fierce the temper of the later time could be."[11]
If this text is read, it must be clear that nothing in it speaks about the joy the saved shall receive from trampling the wicked or seeing them punished. There is nothing vindictive, ugly, or mean in God's Word here, or anywhere else. What is revealed is the fact: (1) that the gross wickedness of mankind shall be burned up like stubble, (2) that the ashes will remain, and (3) that a new generation of God's people would tread upon the ruins and remains of what preceded it. Many of earth's great cities today are built upon the ruins of previous cities and civilizations; and the citizens of those cities are not vindictive or hateful because they are "treading" upon the ashes of former generations. Instead of complaining about what is perceived as a flaw in the character of God, men should heed what he said; for it is sure to come to pass.

The destruction of the earth by fire at the end of this age, and the coming of the "new heaven and the new earth" prophesied by the apostles of Christ, leave unanswered the question of where the new heaven and the new earth will be located. Will our planet be completely removed, and a new sphere become the home of the redeemed, or does "destruction," or "burned up" refer to a purging of the old location, which would be the site of the new? There could be a clue to the answer here. The ashes of the old will lie beneath the feet of the new. If this is correct, it would correspond to the first destruction of the earth by water. "It overflowed with water ... perished." Yet in that instance also, the remains of the old lie beneath the feet of the new.

Verse 4
"Remember ye the law of Moses my servant, which I commanded unto him in Horeb for all Israel, even statutes and ordinances."
The last three verses of Malachi are generally rejected and downgraded as an interpolation, gloss, or editorial addition to the prophecy of Malachi. As Gailey put it:

"The final verses of the Book of Malachi are probably a postscript by a pious scribe, seeking to provide a suitable conclusion for the Book of Twelve (Minor) Prophets as well as for the Book of Malachi."[12]
Such views are erroneous. There could be no truth at all in the allegation that this passage has any other source than the prophet who wrote the rest of the book; and even Malachi was a source secondary, God Himself being the author of the prophecy "through Malachi." The destructive critics speak of "the editor." What editor? There is no evidence in this prophecy or anywhere else on earth of there ever having been an "editor." If there was one, he could not have been a Jew, for nor Jew in a thousand years would ever have closed the book with the threat of a curse upon the whole earth! So the alleged "editor" must have been a pagan, but when did the Jews allow the pagans to edit their Holy Scriptures? Furthermore, our Lord Jesus Christ himself affirmed the last two verses of this book as a genuine word from God, a true prophecy of the coming of John the Baptist to be the Herald and forerunner of the Christ. How could some interpolator, "pious scribe" (he must really have been "pious"), or editor have appended a holy, genuine, and marvelously fulfilled prophecy from God, doing so in the fraudulent act of palming off his "postscript" as an authentic portion of another man's prophecy? One simply has to be both naive and gullible to accept the nonsense shamelessly advocated by critical enemies of the Bible.

One rather timid commentator suggested that after all, "perhaps Malachi could have written these verses." As a matter of fact, no one ever known except Malachi could have written them.

"The law of Moses ..." The mention of Mount Horeb, the name given in Deuteronomy for Mount Sinai, in the same clause here indicates that Deuteronomy was in the mind of the prophet. One thing that has been revealed vividly throughout the Twelve Prophets is the prior existence of the Pentateuch. All of the Minor Prophets addressed Israel in respect of the prior sacred covenant that existed between them and God; and the countless examples of appeal to specific instances of the sacred law demonstrated that at the time of these prophets, the Law of Moses was a unified whole, understood and accepted by all the people (at least in theory), and that the Pentateuch is prior to and earlier than any of the Minor Prophets.

"Even the statutes and ordinances ..." This reference to specific parts of the Mosaic law indicates that there was a certain complexity in it, and that all of it, even the details of it, were to be respected and obeyed. Scholars differ as to just which provisions were called "ordinances," and which were called "statutes."

Verse 5
"Behold, I will send you Elijah the prophet before the great and terrible days of Jehovah come."
"Elijah ..." Did this mean that Elijah who was "caught up" to the Lord, and who therefore, apparently did not die, -that he would return to prepare the way before the Lord? (2 Kings 2:1-12). Of course, the Jews generally understood this to mean that the same Elijah the Tishbite would be the one who returned. There was a strong tradition among the Jews that continues to the present day, to the effect that the literal, self-same Elijah the Tishbite, would in time return. The Feast of Purim among the Jews until this day sets a plate, goblet, and empty chair for "Elijah"; and so the myth is perpetuated. The LXX, notoriously wrong in many instances, actually translated this place, "I will send you Elias the Tishbite." That is not what God said, nor is it what God meant.

The Septuagint (LXX) introduction of a literal identification with Elijah the Tishbite into this promise of God's sending "Elijah the prophet" was but another example of how the Jews had "improved on the Word of God" to compel its conformation with their interpretations and prejudices. We may be certain that when the Pharisee sent to inquire of John the Baptist if he was "Elijah," that they presented the question in terminology that identified him as the Tishbite; for, at least, that is the question that John the Baptist answered, saying, "I am not" (John 1:21). The Jewish religious hierarchy had accepted that false interpretation of a literal return of Elijah for over four centuries before Christ came; and this shows that wrong interpretations long "accepted" are still, nevertheless, wrong. However, the religious "false shepherds" of Israel were without excuse for their error.

(1) An angel of God had appeared in the temple, breaking a four-century absence of any such wonder. The angel had appeared to Zacharias from the right hand side of the altar of incense saying:

"Thy wife Elizabeth shall bear thee a son, and thou shalt call his name John ... He shall be great in the sight of the Lord ... He shall go before his face in the Spirit and power of Elijah, to turn the hearts of the fathers to the children, and the disobedient to walk in the wisdom of the just; to make ready for the Lord a people prepared for him" (Luke 1:13-17).

If there had been any spiritual discernment whatever among the whole roster of Pharisees, Sadducees, Herodians, scribes, and Elders of Israel, - if they had possessed the slightest degree of spiritual perception, they would instantly have recognized John, the son of Zachariah and Elizabeth, as the divinely appointed fulfillment of this remarkably specific promise in Malachi. Elijah would be, not the literal Tishbite, but a new personality going forth "in the spirit and power of Elijah." Note that the very terminology of Malachi was quoted by an angel of God, "hearts of the fathers to the children," etc. Of course, this divine revelation was rejected out of hand by the Pharisees, because it contradicted their literal view that the Tishbite was meant. Nevertheless, as Keil said:

"This address of the angel gives an authentic explanation of Malachi 4:5,6: the words, "and the heart' of the children to the fathers" being omitted, as implied in the turning of the heart of the fathers to the children, and the explanatory words, "and the unbelieving to the wisdom of the just," being introduced in their place."[13]
(2) John the Baptist himself adopted the very type of clothing worn by Elijah the Tishbite, the raiment of camel's hair, and a leather thong around his waist, indicating that John himself was fully conscious of his identity with Elijah prophesied by Malachi. It was a clever bit of maneuvering on the part of the Pharisees to extract from John the Baptist the words, "I am not"; and the only way that could have been accomplished was for their question to have made an affirmative answer impossible, asking, "Are you Elijah the Tishbite?" If those ancient hypocrites had looked upon John with honor, had received the baptism that he preached, and had paid strict attention to the very clothing that he wore, to say nothing of the words of an angel of heaven, they would instantly have known that he was that "Elijah which was to come."

(3) The testimony of Christ that John the Baptist was indeed "that Elijah which was to come" (Matthew 17:12,13) was within a few years certainly, and much earlier probably, available to the Pharisees; but they even refused that testimony, and have continued till this day "the empty chair" routine at the annual feast of Purim!

(4) The Pharisees knew that, "The Son of David," whom they expected to ascend the throne of the literal David in Jerusalem, would nevertheless not be "the literal David," but another of his posterity and in his likeness. It is true that there were differences in the situations as regarded Elijah and David; but the principle of two distinct personalities being stamped with a single designation was one with which they were already familiar; and they should have had no trouble at all applying it to the two Elijah's, (1) the Tishbite, and (2) the son of Zecharias.

(5) Jesus doubtless knew that the literal view of the Tishbite's returning to earth would continue to be advocated and used by Satan throughout history; and, therefore, Jesus Christ presided over a literal return of Elijah on the mountain of transfiguration, in which event Moses and Elijah met Jesus upon the holy mountain and carried on a conversation with him in the hearing of Peter, James, and John. Whether or not the Pharisees knew of this until afterward is immaterial. They surely learned of it eventually. "That Elijah" promised by Malachi was John the Baptist.

If one thinks it is a mystery why the Pharisees did not understand this, let him try to explain why a scholar like Smith would exclaim: "There is no warrant for going beyond what is written here and refusing to accept the language at its face value!"[14] The reason for such a view lies in the adamant fundamentalism of liberal scholars in all scriptural passages where a literal view contradicts spiritual truth. It was this spirit which denied the death of Jairus' daughter on the grounds that Jesus had said, "She is not dead, but sleepeth." (See a full discussion of the disease of "Fundamentalism Among Liberals" in my commentary on James-Jude, p. 289.)

"Before the great and terrible day of Jehovah ..." Deane did not identify the messenger "Elijah" of Malachi 4:5 with the messenger that was foretold as preceding the "messenger of the Covenant" in Malachi 3:1, giving as the reason the following: "The latter (in Malachi 4:5) comes before the first advent of our Lord, the former appears before the day of judgment."[15] However, there is actually no impediment to receiving the messenger mentioned in Malachi 3:1 as the same messenger mentioned in Malachi 4:5. Peter himself identified, "The day of the Lord, the great and notable day" and "The great and terrible day of Jehovah" (Joel 2:31; Acts 2:17-20) as being the same. That "That DAY" was identified with Pentecost on one occasion (by Peter) and with the final judgment on another (by Malachi) is no problem. The frequent expression in all the Minor Prophets regarding "that day," "the last days," "the latter days," and "in those days," etc ... all pertain to the Messianic Age, that is, all of the time between the first and second Advents of Christ. There is a melding and blending by all prophets of events in the Messianic times which actually are separated by vast intervals of time. Jesus himself continued this characteristic by prophesying the destruction of Jerusalem and the temple and the coming of the final judgment with a single set of answers, some portions of which are applicable to one event, some to the other, and some to both alike. (See Matthew 24.)

That the two messengers of Malachi 3:1 and Malachi 4:5 are identical is evident. "The thought in Malachi 4:5 is parallel to that of Malachi 3:1. Prior to the Day of the Lord, a heaven-sent messenger would prepare the way."[16] "The prophet (Elijah) in 4:5 is usually identified with the messenger of Malachi 3:1. Both will appear in order to make preparation for the coming of the Lord to judge his people."[17]
Verse 6
"And he shall turn the heart of the fathers to the children, and the heart of the children to their fathers; lest I come and smite the earth with a curse."
All except the last clause of this verse was discussed in the notes on the preceding Malachi 4:5.

"Lest I come and smite the earth with a curse ..." This verse could not have been written by any Jew who ever lived, except by the true prophet of God, Malachi. That no pious scribe, editor, or interpolator wrote it is inherent in the fact that Jews have never accepted this verse at all, even while knowing it to be a genuine part of the prophecy; and this accounts for the fact of none of their versions of the Old Testament allowing this verse to stand as the conclusion. In order to avoid it, they repeat one of the previous verses after verse 6, thus making the repeated verse to be the conclusion.

Thus, the Old Testament Canon closes with an admonition for "those who fear God's name" to keep the sacred Law, and to wait for the great Herald who would usher in the age of Messiah by calling the people to repentance and identifying the Christ himself, a mission gloriously and faithfully fulfilled by John the Baptist, whose witness of Christ is as eloquent as any found upon the sacred page: "Behold the Lamb of God that taketh away the sin of the World."

It is a most significant truth that no other prophet appeared between Malachi and John the Baptist. The bitter prophecy of Hosea 3:4-5, began at this point to be fulfilled. Many true souls grieved over the long spiritual drought:

We see not our signs:

There is no more any prophet;

Neither is there among us any that knoweth how long!

(Psalms 74:9).

All of God's prophets had done their work, but the people had rejected them all. There was no further word that God could send. The hardened and rebellious nation would continue to exist (according to God's holy purpose); but the precious fellowship of other days was gone forever. A hint of all this may be found in these final six verses. This promise that God would send Elijah, who had left the earth four hundred years previously, was, "A promise which suggests that the age of the prophets is now felt to be over."[18] When that Elijah appears, his business will be that of restoring the broken harmony. In the meanwhile, let the true followers of God keep the sacred Law and await the unfolding of the purpose of the Almighty.

